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PREFACE.

Among prescribed rites that of §raddha is the most
important. Its antiquity is acknowledged. Apastamba in a
famous passage ascribes its introduction to Manu the Patriarch,
who desired through its due performance to bring about the
salvation of human beings (#ni§-§reyartham). Though the
number of times in the year when the §raddha should or could
be performed is very large (at least for a fourth part of the
year), omission to do it when it should be done is regarded as
more heinous than the neglect of the many appointed daily
duties. The dread of social outlawry is enhanced by making a
person who has become an outcaste (patifa) unfit to receive
Sraddha-pinda after death. In times like ours when loyalty to
ancient duties is dissolving and persons enjoy freely the
advantages of connubmm and commensality, even when they
openly neglect the daily duties of their warpa and asrama,
there is marked reluctance to omit the performance of Sraddhas.
The duty to perform Srdddha is universal: women as well as
men, adults as well as children, the initiated and uninitiated
(#panita and an-upanita), have the duty, which is unescapable.
The inter-relation of the duty or competence to do the Sraddha
to a deceased relation and of the right to succeed to the dead
person’s estate throws a new light on the nature of property
and of the apparent continuance of rights over it even among
dead owners, When a rich man dies, every claimant to the
estate of the dead man performs the obsequies and the §riddha
of the deceased. In a general way property devolves with the
pinda, and even escheat of a property to the King is coupled
with the regal responsibility to have the death rites and
Sriddhas of the last owner of the property properly done,
when there are obviously none else to do them. The deep hold
that the §riddha has had on Indians is evidenced by survivals
of many of its features, as noted by Dr. Rhys Davids (Bud-
dhist Suttas, S. B, E., XI, p. xliii and 192) in Buddhist funera]
feasts and gifts. Jaina animus towards Brahmanism is
shown, among other things, by tbe prohibition of participation
in §raddha feasts by Jaina monks (S. B. E.,, XXII, p. 92.9/).
The paramount importance of Srdddha in life is seen in
the large number of books that have been written on §riddha
in the literature of Dharmadastra. In every digest (nibondha)
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an important section is allotted (as a rule) to the treatment of
Sraddha, though in most of them its place within the digest is
not always logical. The Dharma and Grhya sitras deal with
the rite with meticulous care and exactness, and small points of
difference in their interpretation and enunciation of the ritual
(kalpa) have survived to mark off one grhyu-édkha from
others. Under a well-known rule, a person must follow the
ritual laid down, in all matters, in his own grhyasiira, and he
has the option of following the rules of other ‘schools’ only
when on any points his own is silent, and where the rules in the
other ‘schools’ do not conflict with t 1e letter or spirit of those
of his own branch ($akha). Similarly, the common stock of
$raddha-mantra is varied in the different Vedic schools. This
is why in digests the procedure of different $akhas is shown.
Apart from the sections in complete nibandhas devoted to the
exposition of §raddha, there are several special treatises on
the subject, written by auihors of eminence, like Hemadri,
Rudradhura, Divdkara anl Nanda Pandita., Every smrti
deals with §raddha, and the individual features of $akhas is
reflected in smrtis, which belong to specific Vedic schouls,
Thus, among the astakas, which almost all smrtis reckon as
three, Yajflavalkya and the Suklayajurvedic schools count
them as four. Manu deals extensively with the subject, and
his acknowledged pre-eminence and authority makes Lakgmi-
dh ra start his exposition of any topic by a citation from
Manu, which is followed up by citations from other smrtis
which enlarge or develop the ideas in Manu, This practice is
peculiar to Laksmidhara, and by not following it, most writers
have been tempted to make endless repetitions, which do not
gain in weight thereby, and very diffuse writing that makes a
show of learning and is wearisome. The most extensive
monograph on §riddha is the part of Hemadri’s Parifesa
Khanda that deals with it. It covers over 1,600 pages of print,
but much of it is taken up with irrelevant or unnecessary
explanations, or repetitions of the same ideas or rules from
different writers,

The study of §raddha rules will throw light on the impor=
tance of the goira principle, which being iil-understood to-day
has led to sagotra marriages being supported even by persons
possessed of considerable knowledge of Sanskrit. Itis an
accep.ed canon of Jharma$istra that the ascription of a
rational ground for a ‘command’ or precept, based on Vedic
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sanction is unnecessary, and that where reasons are given even
in smrtis they are to be treated merely as arthavdda. That the
gotra is to be considered only in marriage unions, as now com-
monly held, is negatived by the importance which gotra
relationship has in the Sriddha ritual—e.g., prohibition of a
person of the same goira as the person on whose death anni-
versary a Sraddha is performed officiating as the invited
(nimantrita) guest (see infra, Introduction, p. 17). Goira
relationship (sagotratva, sapravaratva) leads to obligation to
do the funeral rites of a person and share in the asuddhi,
which springs from death. The change from the paternal
to the husband’s gotra in the kanyddana, which is the prelimi-
nary step (pirvanga) of the common marriage in the Brahma
form, makes her more ‘distant’ than collateral agnates of the
father, who has given her away, She cannot belong to two
families simultaneously, and inherit either the duty of doing
Sraddha or funeral rites to parents or the estate in both, as a
normal thing. If itis realised that ancestral property has the
expenses of funeral rites and doing Sriddha as a first charge
on it, much of the loose advocacy of women’s rights to pater-
nal family property, along with their brothers, may be checked.
The study in isolation of the Vyavahdra sections in digests of
Dharma$a-tra and neglect of other branches like those dealing
with §raddha and §addhi by modern lawyers (with a few
exceptions, e.g., Rajakumir Sarvadhikiri) is responsible for
the advocacy, by judges and legislators, on grounds of senti-
ment or fancied equity, of alterations in Hindu law, which
run counter to the whole basic idea of Hindu society and
philosophy. The need to study the literature of §riddha and
Suddhi in order to correct wrong orientations and deductions
that undermine Indian society is now more imperative than
ever before in view of the power of the modern State and
legislatures to make changes which are not warranted by
history or canon.

The study of the literature of Sriddha has thus more
than an ethnographic or antiquarian value. But, while the
vyavahdra sections of Dharmasastra digests have been trans-
lated into modern European and Indian languages, the sections,
which are not less important for a proper understanding of the
Indian concepts of life, the hereaiter and of society, remain
hidden in the obscurity of a ‘dead language’. Sixty years ago,
when Rajakumér Sarvadhikiri wrote his learned and acute
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work on the Hindu Law of Inheritance, and felt compelled to
begin his exposition by an elaborate description of Sriddha,
even he had to depend largely on citations of the views and
quotations of a popular Dharma work composed late in the
eighteenth century, and not on more authoritative and far
earlier works, then unavailable in print, bul now accessible to
students,

Among them Laksmidhara’s section on §riddha would
have fizured pre-eminently. Itis easily the best treatise on
§raidha now available. Other works are larger and cover a
number of topics of minor importance which he Celiberately
omits. In a famous verse at the very beginning of the Kytya-
kalpatary he has indicated the rules that he would follow in
the composition of his great work: “ Of authorities on identi-
cal topics, a single text has been adopted at one place, and
others only when needed. That which is based on knowledge
is cited and that based on ignorance is rejected in citations of
authority. Only the view upheld by the teaching and practice
of the elect ($i5ta) is expounded, and ambiguities are resolved
and clarified. When there has been an endless controversy, a
decision (wyavasathd) is given.”’ Adherence to these rules
have made the sections of the Krtya-kalpatary compact, logical
and decisive. Sraddhakdnda exhibits these features, This is
why Laksmidhara’s section has formed the basis of aj later
expositions of the subject, and his views are followed even
when his name is not mentioned, and are treated with the
greatest deference by writers like Govindinanda and Rudra-
dhara. He rarely loads his work with rules of procedure,
leaving them to the erudite purohit, The terseness of his
statements and economy of quotations and explanations makes
his book one for the specialist, and not the common reader.

Imperfect or erroneous conceptions of Sraddba are not
exclusively modern. Vague ideas of the survival of human
personality after death have made even orthodox laymen
among Indians regard it asa way of placating the spiritsof dead
ancestors, and anthropomorphism, encouraged, by picturesque
or figurative expressions in dicta from smrtis have made most
persons look in the performance of the §raddha for means of
satisfying the special wishes of the dead ancestors, when alive,
in the provision made during the rite, Sraddha has been
taken as ‘ancestor worship’ even by, specialists, who haye
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made an extensive study of §riddha literature. It has been
regarded as incompatible with the loftier monotheistic and
philosophic beliefs of the Indian elite, and as almost a survival
of an aboriginal practice. Waithin the pages of Laksmidhara’s
monograph correctives to these errors are available, but they
need elucidation. The growth of religious sects has made for
the elaboration of special rules and for the importation into
the Sraddha ritual of acts that are not sanctioned by ancient
authority, as illustrated in Srdddhakanda. In South India, for
example, while the minimum number of guests to be invited to
officiate is three, and the rule that the guest, who is to repre-
sent the manes is only one (an odd number being prescribed
for this type of guest), the two (the minimum even number)
to represent the Gods is made up of one for the ViSvedevas
and the second for Visnu, described, for this purpose, as
Sraddha-samraksaka, the <protector of the §rildba’. The
formula describing the Aavis (fire-offering) in the fire-rite that
precedes the feeding of the invited guests, and through which
offerings are now made to three generations of male ancestors
to go to the specified, putative, and not real progenitor-—which
has aroused disgust by the misunderstanding of Manu’s
famous verse on the subject (IX, 20),is found only in a line
which is recited before every offering of havis in the fire during
the ekoddistta, This mantra1s found in Sraddhakanda only
in an allusive statement referring to the offering of water for
washing the feet of the guests (pddyam) in a text of Visnu-
smyit (inf. 163). Taken along with his attitude to ilesh
eating, as seen from the Niyatakdlakanda, Laksmidhara’s
numerous citations of smrti dicta enjoining the offering of
flesh has to be construed as not imperative but optional,
allowable but (as ruled by Manu) not desirable.

While works on Sriddha later than that of Laksmidhara’s,
which is the oldest surviving treatise on the subject have
enlarged on many minor matters like the performance of
Sriddha on the fortnightly day of fast (ekadasi), the wearing
of caste marks or #udras on the §riddha day, the prior offer-
ing of the food cooked for Sraddha guests to God in the daily
piija, and the right of those who are not of the same gotra and
pravara and are not blood relations, to eat the remnants of the
food that remain after the §riddha guests have been fed and
sent away (pitrfesam) and dealt at length with definitions of
technical terms like kandaprsta, parivitti, vrsalipsti, etc., and
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enumerate the different classes of sons, they do not go into the
essential features of the rite farther than Laksmidhara and
often fall short of his treatment, Their inability to grasp his
principles, while merely following the order of his treatment
generally and dealing with the topics he has dealt with begin-
ning with the definition of §raddha and the classes of riddha
and ending with fivatraddha (Sriddha to one who is alive,
like that done by oneself when bereft of all surviving relations
or about to enter on sanydsdSrama), they deal almost in the
beginning with the fruits of the performance of §riddha and
the perils of not doing it, (§rdddiaphala), while Laksmidhara,
following Manu, does not emphasise these points, as a duty
that is enjoined has to be discharged irrespective of its fruits,
and deals with §raddhapradamsad in his twenty-third parva.

The intensive study of Laksmidhara’s work reveals the
wide and unauthorised changes that have crept into the per-
formance of the rite to-day, owing to the ignorance of the
directing priests (puwrohitéh), who simply memorise and
mechanically carry out the directions in second-rate manuals
of ritual composed in recent times, without understanding
the reasons for the rites, or the aim and character of §rad-
dha. Many prohibited acts are now done in ignorance and
are common. The rite which was named to stress the
paramount need in the performer of faith in it and
devotion based on knowledge of its truth, is now done
mechanically even by those who are “orthodox” and more
perfunctorily by those who are less strict in their practice
of enjoined religious duties, and mechanically, without per-
ception and zeal. In ancient times, when kings recognized
and enforced on subjects their enjoined duties, non-perfor.
mance of §riddha by a descendant, on whom the duty lay,
even if he inherited no property, would have been penalized
and punished. To-day, when pinda and inheritance were
connected in law, one who succeeded to an estate was at
liberty to neglect his duty after succession to the estate,
One who was made an outcaste for grave offences or who
had become a convert to Islam or Christianity or another
religion was held to have forfeited his right to property
from the dead person. Sentiment and ignorance of the
basic connection between the two, as well as the desire to
befriend conversion made first for laxity in judicial enforce~
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ment of the rule and later to legislative intervention to
“safeguard” the rights of inheritance of converts to
non-Hindu religions. The process of change is continued
in modern agitations for rights to those who have no
precedence (being of another goird) in inheritance,

The task of editing a classic of this type, composed by
a great smdrts and administrator like Laksmidhara, has
not been an easy one. The wide reading it entailed and the
task of probing into apparent conflicts of authority, have
been repaid by the light gained by the study and by increas-
ing veneration for the author’s transcendant learning and
ability. In the footnotes, citation from later works, and
references which show what maniras are alluded to in the
text, have been given along with explanations of terms or
passages that would supplement Laksmidhara’s own econo-
mic comments, made in the belief that his work would be
read only by those to whom much commentary would be
needless.

An additional difficulty of a personal nature has arisen
from first a serious accident that happened to the editor,
when the work was in the Press (for a long time), and
later by fading vision consequent on progressive cataract,
which made reading of proof sheets first difficult and later
almost impossible, But for the willing and competent help
given by learned friends, the work could not have been
released from the Press. In recording my obligations in this
respect, I have to mention the assistance given by two
members of the staff of the Adyar Library, Madras,
Mr. A, N. Krishna Aiyangar, M.A.,L.T.,, (my old pupil from
whom similar help has been received for many years) and
Vyakarana-Siromani N. Ramachandra Bhatta. They have
seen to the passing of the proof of the Text, and provided
the Appendices, including the Index of Half-verses. The
book would have been unintelligible to a modern reader,
even if grounded in Dharma$gstra without explanations.
These have been embodied in the introduction, which attempts
to survey the entire field while summarising the contents of
the parvas. In the revision of the Introduction and in
passing it through the Press, I have been greatly helped by the
erudition of Mr. A. Parameswara Aiyar, B.A,, B.L. (Retired
Subordinate Judge, Madras) and Mr. N. Raghavacharya,
M.A,LT. (formerly of the Madras Education Service). My,

]
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indebtedness to them is so great that a formal acknow-
ledgment of 1t falls short of my grateful recollection of it.

To the general Editor, Dr. B. Bhattacharyya, I owe
an expression of graiitide for his constant guidance, help
and encouragement based on his appreciation of the magnitude
and importance of the Digest on the editing of which I
have now been engaged for muny years,

An expression of thanks is due to Mr. N. Ramaratnam
‘Aiyar, Proprietor of the Madras Law Journal Press, for
having uadertaken the printing of tue work am.dst much
pressure of other work. It is the second section of the Digest
that this Press has printed.

Mylapare, Madras, }

27th October, 1949 K. V. RANGASWAMI
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INTRODUCTION.

Laksmidhara devotes the fourth section of his great
digest to a comprehensive survey of Sraddha. In the three
previous sections, he had dealt with duties that lie on every,
one, like the sacraments according to varna and dsrama, and the
daily rites (ahnika) that take up the time of the householder
(9rhastha). As usual, he follows in this respect also the
order of treatment in Manusmrti, The performance of §raddia
is a duty that cannotbe abandoned by any one, whatever be
his warna, if he belongs (as a dvija) to the first three asrmas,
and has ancestral spirits to worship and propitiate. But
unlike the daily duties, which are ‘constant’ (witya), the
Sraddha is, in a general sense, maimittika, ¢ occasional’s One
whose parents are alive is forbidden to do a §raddha of the
standard type, wiz., the parvana-Sraddha. But if he has lost
his father, he must do the father’s obsequies, some of which
partake of the character of §rdddha, and after the lapse of
one year, from the death of the father, the duty descends on
him to perform to the father and two ancestors immediately,
preceding the father, §raddhas, or their substitutes many times
in a year, at stated intervals or occasions. He who omits this
duty is a reprobate of the worst type. The dead have a
claim on the living which can neither be ignored nor discharg-
ed perfunctorily. In the absence of direct descendants the
obligation descends on collaterals, and then on persons connect-
ed with the dead person by spiritual or educational ties, In
the last resort, if no such person is available, the king as the
head of the community must get the rite done by some capa-
ble person, meeting the expenses either out of the escheated
property of the dead person, or from the state resources. In
protecting those who are without natural protectors, the king
is represented as ‘the father of the fatherless’. In getting
so imperative a rite as the §rdddha done for one who has passed
away, the king may be said, by an extension of figurative
expression, to be the son of all the sonless in the kingdom,
Even the royal prerogative of escheat may be viewed as a
tangible expression of such a relation. The concept is behind
the duty of subjects to offer libations to a dead king, and of a
minister to do his §rdddha if there is no one of the royal
family left to do it,



2 KRTYAKALPATARU SRADDHAKANDA

A number of old beliefs enter into the idea of the supreme
duty of honoring ancestors by §rdddha. He who has a good
thing must share it with others : the learned sages must
spread their light, the gods (dew@h) {rom their vast power
over nature confer blessings on mortals, and those who are
capable of extending their line must do so by marrying and
begetting children. The exaltation of the life of the house-
holder and of marriage springs from this belief. He discharges
a natal debt to his forefathers by continuing the line. The
living can offer comfort and support to those who have passed
away. Ancestors who have passed away can be helped by
rites performed for their benefit by descendants. Such a rite
is the §rdddha. The son (putra) saves fathers from the hell
of put. The dead ancestors in their regions rejoice when a
son is born in the line, because he can perform a {raddia at
Gaya, which will give them inexhaustible satisfaction ({rpii).
The son owes his physical being to his father, Ile springs
from the father’s limbs (angdt-angat-sambhavati)., Physically
and spiritually the father is reborn in theson. The idea extends
the area of obligation from common ancestry both vertically
and horizontally. The members of a patriarchal group are
replicas of the patriarch. The dominant position of the head
of the old joint family derives its strength from this idea,
The individual insuch a group will be submerged but for the
imposition on him of duties that are personal and untransfera-
ble. Such a duty is that of doing the §raddha 10 a parent, A
kind of common ownership in family properties unites its
members, not only with one another but with all dead ancestors
and with all potential descendants also. The family property
is a trust held by the living for the benefit of the dead and the
unborn. The idea links the duty of offering $rdddha to
ancestors with the claim for inheriting a part of the family
property. The descent of an estate is directed by the devolution
of the adhikdra (competence, obligation) to do obsequial
rites for the late owner. The bond that ties those akin is
reinforced by the tangible expression of the gratitude of the
survivors to the dead kinsmen by obsequial rites and offerings.
The degrees of consanguinity are reflected in the degree of
obligation to do such rites, in its prescribed forms, some who
are proximate offering balls of rice (pinda) and others who
are remote giving libations (udekae). Affinity of such duties
makes those who have the duties sapinda or samanodaka. The
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skein of §raddha furnishes guidance in the labyrinth of the
Hindu law of inheritance.

Ancestor Worship

Sraddha is a form of ‘ancestor worship’, which reflects the
gratitude of the living descendants to dead forbears, or the
awe and fear inspired by belief in such ancestor’s occupying a
position, after their death, in which they can confer benefits or
cause harm. Blessings and curses from the spirits of departed
ancestors are universally held to be potent. Both ideas are
reflected in verses on $raddha-phala cited in digests. The idea
that doing a $§raddha to a particular dead person is a duty
imposed by Dharma, irrespective of its results, is on a higher
plane than that which encourages the discharge of the duty by
holding out hopes of good as a result. Duty has to be
discharged, in the real Dharma spirit, without expectation of
benefit (niskd@mya). In this sense, one class of $§raddha, vis.,
kamya-Sraddha is an inferior type, and isalmost like an
incantation. Another type, viz., vrddhi-$raddha or nandimukha-
Sraddha has not this feature. In moments of approaching
festivities or joyful occasions, like marriages, or after incidents
like the birth of a son, it is right to recall one’s obligations to
ancestors and conceive them as sharing one’s joys as his
sorrows. The prayer that is repeated by every one who does a
$raddha for benefits is not to be deemed a quid pro quo for
doing what one is in duty bound to do, but a recognition of the
interest of gods and the departed ancestors in the good
(material prosperity) of their living representatives. It isonly
on the occasion of a §raddha that they are invoked and
conceived as actually present. Dr Rajkumar Sarvadhikari
(Hwmdu Law of Inheritance, 1882) rationalizes ancestor worship,
as reffected in the §raddha. < The love we feel for our father
and grandfather, the gratitude we owe to them, and the respect
we entertain for them, promptus to honor their memory,
when dead; and the act of remembrance takes the form of
asolemn offering to the manes of our ancestors. The idea that
the spirit of our parents hover around us, and are gratified by
our acts of devotion, takes strong possessior_x of the human
mind, when unenlightened by the spirit of philosophy. Both
love and devotion bear no analysis as to their nature, and spurn
the hard realities which would dissolve the charm. We long to
show to the spirits of our ancestors that they live in our
memory; we realize their embodied existence hy the mind’s
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eye, and forgetful of the surrounding world, we become
conscious for a moment of their actual presence, and in the
exuberance of our feelings we offer them food and water to
allay their hunger and thirst. This is Sraddhae, the tribute of
respect paid to the memory of our ancestors, the food offered
to the manes, the solemn feast of the dead.” (pp. 60-61)

Like rationalization of idol worship (arcd-pija,), this
explanation misses the chief elementin the conception of
Sraddha, the intense conviction ($raddha) inits actuality and
obligatory character. Sraddha is derived from $rad, ‘truth’
‘reality’ and dha ‘o hold’. «It signifies, accordingly, the
holding of, or belief in truth.” (p. 60). He who doesa
$raddha must, in propriety, be filled with the conviction of
every part of the rite being rcal, ¢ true. Over and over
again in therules for the performance of the different elements
of the ritual, this need for implict belief is stressed. A $raddha
is not to be conceived, as is done by Dr Sarvadhikari, as
«“emblematic, ” any more than the worship of anidol is worship,
not of a present (but invisible) power, but emblematic worship.
Dr. Sarvadhikari’s other statement that the idea is unleavened
by the spirit of philosophy will also not meet the facts., Among
the numerous mediaeval writers on $§raddha are some of the
acutest Vedantins and logicians of India. They cannot be held
to have had a double personality, a rational and an irrational,
and their acceptance of the practice and theory of Sraddha as
indicative of a lower personality based on habit and not on
reason. The Sraddha rite is founded on beliefs in the nature
and constitution of the world, such as are exhibited in the great
law-books of Manu and Yajfiavalkya. The cosmology which
it presupposes is also reconcilable with basic concepts of Indian
philosophy., e.g. the ideas of the nature and relation of the
individual soul to the Universal Soul, of gtmian to Paramitman,
of the cosmic law of Karma and of transmigration and rebirth
under the impact of Karma and of the nature of existence,
as well as the doctrine of the purusarthas, The ultimate end
of all effort is to end re-birth, by overcoming the drag of
Karma. One who is ¢in debt’ (yui) is handicapped in the
ascent to emancipation (mokga). Failure to perform appoint-
ed or enjoined duties (karma) implies heing ‘in debt’. The
debt to one’s ancestors is discharged only partially by marry-
ing and having a son to carry on the line, which itself is to
ensure the due performance of rites to ancestors in the form
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of pitr-tarpana and $raddha. Further, the immanence of the
Supreme Being makes homage to any being in effect worship
of the Supreme Being. He who worships the Srdaddha-devatdh
and the Manes does in reality worship only the Supreme Being.
That this might not be forgotten in the formal expressions in
use in the §raddha this idea is explicitly stated, as in the
parisecana mantra, instead of “Om  Prandya svaha” the
expression ‘“ Omt Prandya Nardyndya svaha” is used. In every
Sraddha its being equivalent to a §raddha done at Gaya, and
of the consumer of the offerings being Vispu as Gadadhara
is recited. This is done specially by Vaispavas of South
India.

The same idea is expressed in the Puranas and the
Mahabharata, Mitramisra cites a verse from the great epic in
which Vispu says: ¢ Know that I am the father, the
grandfather and the great-grandfather, to whom the ball
(pinda) is offered, and I am also in the pinda so offered”
(Sraddhaprakasa, p. 11). Nandipurana has a verse
identifying each of the three ancestors with one of the triple
forms (frimarti) of the Supreme Being (Ibid., p. 11). The
four wy@has of Visnu, wiz. Aniruddha, Pradyumna,
Samkarsana and Vasudeva areeach identified with the performer
of the §raddha (kartd) the mane representing his father, that
representing his grandfather and the mane representing his
great-grandfather (Ibid., p. 12). Every houscholder has to
perform the five yajfias daily, and one of them is the VaiSvadeva
which the performer of the §raddha cannot omit even on the
§raddha day, though he must do it only after the §raddhis is
finished and hefore he takes his food. The offerings in this rite
consist of the food prepared for his own consumption, and after
a part is thrown into the fire as offerings to the gods etc. the
remnants (of the paficayajiias) have to be given, according to
Apastamba (II, 9, 5) to animals, and even to candalas and
dogs. ¢ The injunction in the paficayajiia to give water to the
manes, bali to the elementals, offerings to gods, food to guests
and the remnants of Vifvedeva to dogs, birds and outcastes,
involves two implications, wiz., permeation of all beings, both
in this life and beyond it by the Universal Spirit, and the duty
of those to whom hearths and homes have been given to
recognize in the common hond a debt to be discharged by daily
offerings which commemorate the obligation.” (Introduction
to Grhastha kanda, p. 68).
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Classes of Sraddha (1I)

"Twelve classes of Sraddhg are named by Visvaimitra and
described by the Bhavisyapurana. Sriddhas to be done daily,
and even with oblations of water in case of inability to do them
in the normal way, are termed Nitya Srdaddhas. Itis one of
the five daily sacraments (paiicayajiia). It isto be offered to
the Manes (pitarah) in general, and the thrce immediate
ancestors and their wives receive otterings also in them, The
type is described as one without Viévedevas (Vaisvedeva-
vipina). Naimittika or occasional types are those for one
ancestor alone (ekoddistha)—the term applied to the annual
Sraddha for an ancestor. It is to be done without ohlations to
gods (adaivikam), and an odd number of persons should be fed
in it. The Kamya or voluntary class is for the attainment of
a desired end (kamya), and it should follow the method of
the Parvana §rdddha or the ordinary ancestral type, in which
oblations areoffered to maternalas well as to paternal ancestors.
The Vrddhi-Sraddha is offered on occasions of rejoicing, like
the birth of a son(putra-janmadi), In this type the rite should
be in the forenoon, and all movement should be from the left
to the right (pradaksina) and the sacred thread should be worn
on the left shoulder (#paviti) by performer. The Sapindana-
$raddha should have four separate vessels (patra) for the three
Manes (pitarah) and the deceased person (preta) respectively,
and the last should be dipped into the vessels of the Mancs, and
for the remainder of the rite tne procedure (with maniras) of
tke normal parvana type should be followed. The Pdrvana or
«ancestral’ raddha is done on new-moon days and the two
sankrantis, It is the commonest form and its perfomance is
enjoined on many special occasions, and is done for both lines
of ancestors, When a number of persons, who have to perform
a §raddha individually, elect to do it together ( gosthi), because
a number of suitable learned men are gathered together, whose
services can be utilized by doing the rite together, the
performers can save separate expendilure on the articles
needed. This view of Sankhadhara in regard tothe purpose and
advantage of the Gosthi §raddha is accepted by ILaksmidhara
(p. 7). Theadvantage istothe performers. But according toa
view cited by Rajkumar Sarvadhikari (p. 81) the combined
performance is for the convenience of the assembly of learned
Brahmanas gathered together on an occasion, when they have
all to do a §raddha with seperate cooking of food and gathering
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of necessary utensils and materials. When a number of
Brihmanas are fed ina rite of purification ($uddhi) and a
Sraddha is then done, it is termed Suddmsraddha. The
Karmanga-Sraddha is that done in the preliminary part of an
important ceremony like nuptials (nisekn), birth etc. The
description “niseka-kale some ca’ is interpreted by Laksmidhara
as implying both Vedic and Smrti rites (Srauta-smdarta). The
Daivika-$raddha is that done in honor of gods, with special
havis, The $§raddha done when one startson a pilgrimage to
holy places (#irtha-yatra) or again on re-entering the house on
return from the pilgrimage is termed Yatra-§raddha. The last
type, known as Pusti-§raddha is done when for restoration of
health indisease, and before taking medicines or preparing
medicine (ras@yanadi kartavye), and the Manes are propitiated.

It is noteworthy that Laksmidhara’s citations and
commentary are reproduced or summarized by later writers
like Divikara (Srdddhacandrikd, pp. 5-7) and Nandapandita
(Sraddhakalpalata, pp. 6—~8).

Vijfiane$vara (Yajiia., I, 218) offers a classification of
Sraddhas, which is simpler; first into parvana (i.e that done
for three ancestors in the line of ascent) and into ekoddista
(i.e. that done for only one deceased person); secondly, into
three classes, nifye (ordinary), naimiliika (occasional) and
kamya (for a special object). The first of these three is to be
performed on the happening of a fixed and determinable event,
like the New Moon (emdvdsyd) ; the second, naimiifika is that
which has to be done on the occurrence of an uncertain event,
like the birth of a son, or an eclipse; and the third, 2amya is to
be done to attain a desired object or realize a wish. Some
of the twelve kinds can be regrouped under this classification,

but some will be on the border line, or can go into one class or
another.

Times for Sraddhas (Sraddha-kalah, I1T)

One of the tests of a proper S7dddha is that it should be
performed at a prescribed time or occasion. These are care-
fully detailed. Even the performance of a Sraddha, ¢ when
the desire to do it,” outside the named times, ocecurs
($raddha.n prati-rucih). Gautama (15, 5) declares that the
prescription of an obligation to do a $raddha at a particular
moment, iS conditional on the availability of materials, holy
Brahmanas and the accessibility of a holy spot, and that if
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these are readily available, the performer need not wait for a
prescribed occasinn to do the §raddha but may do it ai once.
Laksmidhara interprets the exemption as implying that the
performance of the §raddha rite on New Moon days etc., is
conditional on the person on whom the duty is laid being able
(fakta) 1o do it, by being free from disease (@rogind) and
commanding the ingredients necessary for the rite (dravyadi-
yogin). 1f a person is really unable to do the rite, as for
example in the absence of these conditions (asamarthye) he
does not incur blame or face misfortune (pratyavdya) by the
involuntary omission (p. 16). Certain general rules regarding
time are laid down. Sraddhas, except those,done on the anni-
versary of a parent or ancestor, must be done during the dark
fortnight (apara-paksa). All Sraddhas should be done after
mid-day 1s past (apardhna). Where there is freedom to
choose the day, the odd (ayugma) lunar day (1it/i) must be
chosen. Srdddhas, except when lunar eclipses occur (uparaga
raéhu-darSana), should not be done at the evening twilight
(sandhyayorubhayoh) or at night because, as Manu warns
(I1I, 280) nights belong to the demons (r&ksasal) or when
the sun has newly risen (surye acirodite) (p.23). The con-
dition that a §raddha should not be done at the approach of the
night will be violated by the Pindapity-yajiia rule that it should
be done when the rays of the seiting sun are just visible over
the trees (apardhne adhivrksa-sirye va pinda-pily-yajiiena
caranti, Apastamba, I, 7.2). As this rite is done on New
Moon days, authorities like Karka have considered it to be a
subordinate part (afniga) of that rite, while Jaimini declares it
to be an independent rite (Jatmini-sitra, IV, 4,19-21) and
that it is not a subordinate part of the darfa (New Moon)
sacrifice. This rite is intended for both the gods and the
Manes (pitarali) and balls of rice (pinddh) are offered along
with a yajiia to both. Its nature has given room for much
scholastic discussion on the definition of Sraddha and the
determination of its essential features,

The classical text enumerating the normal occasions on
which §raddhas have to be performed is that of Yajfilavalkya
(1, 217-218), with which Laksmidhara hegins his parve on
Sraddha-kala (p. 9). These verses enjoin §rdddhaon amavisya
(New-Moon days), the eighth (astakd) day of the dark fort-
nights of two seasons, hemanta or $isira (i.e, from the middle of
December to the middle of April), the dark fortnight (in the
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months of Bhddrapada-ASvina i.e. September-October) known
as Mahalaya or Pitrpaksa, the two solstices (ayanadvaya, i.e.
daksindyana and uttarayanae), the two equinoxes (visuvat i.e.
about the third week of March and September), and the entry
of the sunon a sign of the zodiac (s@#ryasamkramalh), when the
moon in the courseof the month reachesthe seventeenth division
of its path known as wyatipats, and when it is in the asterism
Magha while the sun is in the asterism Hasta, (Gajacchaya,)
and eclipses of the sun and the moon. The astakas are
reckoned by Vijfidneévara, following Aévaliyana, as four,
whereas Raghunandana, takes them as only three. Laksmidhara
cites Visnu-smyti to show that the astakas are only three (#isro
astakdh, p. 10). He also adds, on the same authority, three
anvastekah and the thirteenth in Prostapada month, and in
Maghi, which Laksmidhara interprets as Full-Moon day,
and the two seasons of Vasanta and Sarat (1.e. middle
of April to middle of June, and the middle of October
to the middle of December). Yajfavalkya enjoins the perfor-
mance of §raddha during Vrddhi, which Aparirka (p. 9 inf.)
illustrates by the Vedic rites in marriage (zivaha etc.) and the
birth of a son. He also enjoins the performance, when the
mood comes on one to do it (praté rucih), and the necessary
Brahmanas and materials for the rite become available.
Visnusnirti describes vrddhi as abhyudaya, and adds the natal
asterisms of the performer, his son and wife to the occasions
when Sriddha must be done, forin the words of Prajipati,
“they are the constant (nitydn) days for the performance of
Sraddhas.” (p. 10). Laksmidhara cites Manu for the duty of
doing every month, in the cvening following the performance
of the New Moon (amdvdsya) Sraddha, the Pindapitr-yajiia
(p- 10) and proceeds to describe the rite itself (p. 111-13) in
detail.

While the performance of §raéddhas on all such occasions is
an obligation to be discharged without any expectation of a
reward, special merit and consequential good attach to the doing
of $raddhas in special periods (e.g. Mahalaya or Pifrpaksa), on
specified asterisms and #ithis, and in places like Gaya, and
(according to Laksmidhara) Vardnasi (Kasi, p. 19) similar
benefits are held to spring from offering of honey, and flesh of
certain animals during §raddha. Gaya is pre~emincntly the place
for the performance of §raddha, and even in the ritual followed
for the annual §raddhas, the rite is called “Gayasriddha’” and

'
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the performer walks in the direction of Gaya. Daily §raddha
(ahar-ahar) should not be done, according to Nandapandita
(p. 11), during the pitr-paksa. Unlike Nandapandita and later
writers, who disapprove of the offering of flesh in
Sraddhas, and explain away the numerous syt dicla enjoining
the offering of flesh of various animals as specially acceptable
to the Manes, by declaring that they relate to other cycles of
Time and are interdicted in Kaliyuga (cf. Sraddhae-Kalpalata,
p. 56), Laksmidhara makes no such qualification to the dicta
that he cites enjoining the use of meat in §raddha.
Kamyasraddha-kalah (IV Parva)

The optional nature of Kamya Sraddha makes for selec-
tion of an appropriate time for its celebration, as it is not
fixed as in the case of the nitya and naimitiika rites. To aid
in the selection of the proper time in relation to the benefit
aimed at, the results that follow performance on each of the
days of the moon’s transit (tithi) and asterism are given in
smrtis. They are collected in the fourth parva of Sraddha-
kanda (pp. 23-29). A comparison of the citations will show
that different results are indicated by different authorities for
doing the rite on the same #ithi or naksatra., Thus by doing
the $raddha on the first day after full moon (as Sraddhas must
be done in the dark fortnight only), the benefit according to
Katyayana is obtaining women (striyah), while according to
Manu it is male progeny, and according to Apastamba it is
daughters, and wealth according to Brahmapurana (p.27).
Similarly if it is done on the twelfth lunar day (dvadasi) the
results according to Katyiyana, Manu, Apastamba, Harita,
Visnu and Paithinasi are wealth and grain (dhena-dhanyam),
gold (jatarapa), cattle, prosperity (§77), gold and silver and
land respectively. The differences should be treated as
indicating any one of the results foreshadowed, and should
not be treated as inconsistencies.

Sraddha-deSah (V' Parva)

The efficacy of a $raddha is enhanced by its being done in
places of special sanctity. This leads to a collection of dicta~
indicating sacred rivers, sands, hills, hermitages etc., number-
ing about two hundred. The list is illustrative and the
number can be increased from the Purinas, A ériddha done
in such a holy spot is said to be millions of times more effica-
cious than if done at home (p. 40). Laksmidhara observes
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(p. 40) that the catalogue of such sacred spots is to direct the
inhabitants of any area to perform §riddhas at the holy place
nearest their residence (p. 40). But in regard to certain
sacred streams like Gangd, Yamuna, Sarasvatl and Narmada,
sacred lakes like that at Puskara, famous spots like Kasi,
Kuruksetra and Gaya, the merit in doing $riddhas in those
spots is so transcendent that they must be regarded as specially
recommended to all. Gayd and the aksaYa-vate (the undying
tree) near it are specially recommended for the performance of
Sraddhas. In fact its value as a irtha rests almost solely on
this aspect. The indication of places of special sanctity for
doing $raddhas at, is coupled with a general and specific
recommendation to reject certain arcas. First, raddhas should
not be donc in any area in which the system of varpdsrama
has disappeared (pramnastasramavarna), Such areas are
treated as miccchadesa, unfit for Aryan occupation. The king-
dom of Trisanku (tv the north of the Mahinadi and south of
Kikata), Karaskara, Kalifiga, and the countries to the north
of the Sindhu (Indus) river are spccifically banned. The
warning of Nandapandita should bhe noted ; the indication
of holy tirthas does not necessitate one’s doing §raddhas only in
those places ; they have special sanctity but those who are
unable to journey to them can still obtain full merit (punya)
by performing §raddhas in their own places, (p. 40, Note),

Sraddha Oblations (Havimgi) [Parve V1]

The efficacy of a sacrifice is dependent among other
things on the use of proper substances as oblations (%avis).
According to Gobhila the chief havis is barley (yava), and rice
if barley is unavailable, and if both are not available, curds,
milk, milkgruel (Yavagu) and even water may be poured into
the fire, There is a specific prohibition against the use of
certain cereals like mdsa (black-gram), kodrava and gaura. A
verse quoted by Nardyana, the commentator on 4svalayana-
Grhyasatra (I, 9, 6) mentions ten subsiances as fit for hauwis,
viz, milk, curds, gruel (yavagu) clarified butter (sarpis),
cooked rice and husked rice (odana-tandula), esh (mdmsa),
sesame oil and water. Manu mentions as a havis,, (11, 272)
the food of hermits (munyannani), which is interpreted by
Laksmidhara (inf. p. 42) as forest rice (#iwdra). He also
ITm‘tions payasa, aliquid preparation of milk and sugar as a

auis,
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In $raddhas there is a homa (fire-rite) in which oblations
to gods and the Manes are offered in the fire. Thereisa
general prohibition against the use of flesh as a fire oblation
(Kane, II, p. 681). The gods receive their offerings through
the fire ; and they as well as the Manes through the ¢ mouth
of Brihmanas” (Brahmand-mukha). The Brihmana is,
according to a Vedic dictum, Fire (Agni-Vaiévanara), and
one should, therefore, sacrifice in Brahmanas’s right hand
(Taitt. Br. 111, 7, 3). The description by Manu (IV, 117)
that the hand of the Brdhmana is his mouth (panyasyo hi
dvijas-smrtah) as pointed out by Medhatithi, makes the
feeding of a Brahmapa and giving him a daksing on that
account equal (Sraddha bhojanam tan-nimittan ca dravya-
grahanam tulyam).

Accordingly, the term havigyani in $riddha-ritul includes
not only the ordinary oblations to the Fire like clarified butter
and cooked barley or rice, but all edible substances that are
specially recommended or not interdicted.

Flesh of many kinds seems to have been in use in Sriddhas
and they are held in #ibandhas as interdicted in Kaliyuga. In
the section on havis Laksmidhara has collected many texts
to show the relative value as Sraddha food (or “oblation ™
metaphorically) of many kinds of meat, fish and fowl. Itis
noteworthy that the use of meat is not obligatory. In indicat-
ing the relative periods of satisfaction to the Manesby different
kinds of food, Manu states that articles used by hermit
(munyanndni) afford < endless satisfaction” (dnantyam),
This is consistent with Manu’s position in regard to flesh-
eating.

Madhu (honmey) and sesamum seed (tila) the latter in
heaps—are specially recommended for §raddha.

Laksmidhara concludes this section (parva) with the
following pointed remarks :

¢ Wherever the specification of a special good result
(phalavisesa) is made in regard to a substance to be used as
havis (food) in a $raddha, it is a recommendation only to
those who seek that good result (guna-phalarthinah). Where
no special benefits are specified to a substance, it is to be
regarded as a constant factor in Srdddha performance and the
rite will be regarded as incomplete without its use. Ordinarily
the lineaments of a §riddha are completed by the use in it of
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substances that are commonly recommended, as far as obtaina-
ble. If articles so recommended are unobtainable, substances
that are not prescribed and at the same time, are not forbidden,
may be treated as equal to subslances that are prescribed for
use. The substitute (pratinidhi) of any forbidden substance
is equally interdicted, and cannot be wused. Where 32
special benefit z‘)hala'vis'esa is attached to a substance,
that special benefit is in addition to the completion of the
features of a §raddha, and substances like the flesh of cows and
buffaloes which are recommended only for special advantage
(phalavisesartham), can be used only by those who desire those
special results and by no others, who only desire to complete a
§raddha in the ordinary way. The meat of buffaloes and the
like, which are neither recommended nor rejected, may still be
used in the absence of articles thatare prescribed for use.
The satisfaction of Manes for short or long periods by the use
as havigya of certain substances is great or small according to
the nature of the articles precribed.” (eaf. pp. 49-53). Sraddha
is an enjoined rite and to do it is a duty, to be done irrespective
or without the expectation of any reward (niskamya-karma), in
the true spirit of Dharma. It is needless, therefore, to go in
for such special savis. It may be noted that the passages dealing
with periods of satisfaction following the use of flesh of many
animals, like the rhinoceros, (khadga-massa), are all brought
by Laksmidara in the parve on Kamya-karma. In the true
spirit of Dharma, a Kamye-sraddha is an inferior act; kamya-
$raddha follows the ritual hut not the spirit of true Sriddha.

Things to be Rejected (Varjyani) (Parva VI-A)

Laksmidhara cites verses to show that black gram, wheat
and barley among grains, liquorice (madhuka), asafoelida
(ramatam), camphor, (karpiram), jaggery (gudam), rock-salt
(saindhavam) and pepper (marica) are specially valuable for
§raddha (pp. 47-48). Clarified butter should be so served
that it overflows the vessels of the Brahmanas who are guests
(p. 49). It may be noted that while buffalo milk is interdicted,
buffalo gheeis commended. Payasam, a preparatlon of cow’s
milk, sugared and loaded with cooked wheat or rice, is said by

Dévipurana (Sraddhacandrika, p. 22) to be equal to all eatables
(sarvannadah saca prokiah yena dattam tu payasam). The passsge
of the Mahabharata (p. 52) which condemns hifigu or asafoetida
among resinous substance is explained, in relation to its sancti-
onfor use in Sriddha in other works thus: ‘It cannot be given
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in its natural state butis allowable if it forms part of the
preparation (in cooking) o something else (p. 53)”’. Divikara
(Sraddhacandrika, p. 24) reconciles the prescription and
rejection of asafoetida as giving a discretion (wikalpa) to the
user. He also states that cerfain authorities construe the
interdiction to apply only to white asafoetida (Svetahingn),
Whatever food substances are ordinarily unallowed are also
disallowed for §raddhas. In a $loka cited by Apararka (p.
241) such articles are divided into four classes: viz. those
which are bad by nature (jatidugsta) e.g. garlic (grifijanam),
those which are bad by lapse of time (Zdladugsta), such as stale
food, those which are bad by undesirable or impure contact
(samsargadusta) and those which cause disgust (sahrllekha).
Food substances that emit a bad smell (durgandha) or are
foamy (phenila) like those with hair in them, are forbidden
even for ordinary consumption, and much more so in §rdddha
(p. 54). Water in tanks dug by outcastes is forbidden for
use in §raddha (p. 54). Food covered with a cloth after cooking
cannot be served also. Articles begged specially for the sake
of Manes (pitryartham me prayccha) should not be used (p.
54). The wood-apple (kapittha) cannot be used for the
Manes. Cooked food on which sall is sprinkled after cooking
is rejected. (p. 54). Among articles normally allowed
which are rejected for §raddha may be mentioned cummin
seed (jirakam), artificial salt, brinjals (wartdka) and the grey
gourd (ka@smanda). Any article, like a vegetable, of which
part has already been used (upabhukia) cannotbe used
in Sraddha.
Sraddha Guests (Parva VII)

The devotion ($§raddha) which is the essential mental
attitude of the person doing a $riddha rite should be reflected
in the care with which those asked to preside over the rite,
and those who after it is over are treated as guests (atithayah).
The qualities which are most desirable in persons to be treated
as Brahamanas officiating in the ceremony itself, as representing
the Manes and Vifvedevas, and the features which should lead
to their summary rejection are dealt with in the next four
parvas (7 to 10). To begin with a close examination of the
fitness of the Brihmana to be invited is enjoined before a
§riddha invitee is approached. In the same way persons
possessed of the requisite noble ancestry, learning and
character are regarded as priceless. As the officiating
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Brihmanas the former if of the highest quality are termed
«ihe wealth of the Sriddha” (Sraddha-sampat), while the
presence of even one or two such persons in a row of guests is
held to purify the whole line of diners (pankti), and they are
accordingly described as panktipavanaly (purifiers of guest-
rows). When a person claiming to be a Brihmana presents
himself for food or at a sacred place of pilgrimage, to officiate
in a rite there the scrutiny of his qualifications (pariksa) is
forbidden (p. 56, note 3), but such scrutiny is specially enjoin-
ed in selecting a Brahmana for a $§raddha, by Manu himself
(I1I, 149). Such an examination is necessary, as the merit of
the rite is proportional to the learning and sanctity of the
invilees who are to represent in it the gods and the Manes.
Even in regard to the persons so selected, the competence is not
equal for representing the deva and pitr-varpas. Thus, while
a young mian, who possesses the qualification is eligible, he
should not be put to a pity-varna. Gautama cites the view of
“some” (eke, p. 60) “the age of the guest shall be proper-
tionate to that of the Manes.” The commentator on Gautama
explains the dictum thus:in honor of the father a young man
is to be invited, in homor of the grand-father an old man,
and in honor of the great-grandfather a very old man.”
Laksmidhara gives this explanation of the rule: when the
father etc., died in old age, and a representative as guest has
to be chosen, he should be equal in age to the deceased (p. 60).
Maskari, however, limits the rule only to the rite of sapindi-
karana (p. 60). Among persons of equal qualifications the
older, and among persons of equal age the poorer are to be
preferred for a Sriddha, according to Apastamba (p. 61).
Between persons of equal good birth (%ula) and learning
($ruta), he who is uncovetous should be preferred, or he who
has stayed longest in the house of his teacher (ciravass, p. 62),

The scrutiny should be not merely of the personal
equipment of the person but of his ancestry for at least
three generations (diarddeva parikseta, p. 56). Manu forbids
invitations to relations or friends, when other qualified
persons are available, as that would be making use of a §rdddha
to gain friendship or strengthen it (III, 138-142,, p. 74 wf.).
Learning and birth are neutralized by the practice of astrology,
according to a verse of Yama cited by Laksmidhara (p. 62).
Like the rejection of the Vedic expert, who makes a living by
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teaching the Veda for money, this is a rejection of a profes-
sional element.

A Srotriya explained by Kullika (p. 57) as one who has
studied the Sama Veda alone, is most eligible. A good
choice benefits the giver, the guest, the gods and the Manes.
Those who have mastered the first three Vedas are very
eligible. Such terms indicating qualifications as trisauparnah,
Jyesthasdmagah and paficignih are explained by Laksmidbara
in less exacting terms than by Hemadri (p. 58). A verse of
Brhaspati (which is an arthavdda) states that the three
immediate ancestors are respectively placated by personshaving
qualifications in the three Vedas respectively (p. 58). Sitatapa
makes a special plea for the master of the fourth Veda also
(p. 59), which is significant, asit deals with spells and
incantations and is usually looked down on. Gautama lays
stress on personal appearance also (Ripasempanna, p 60).
Good disposition (sddhu) is emphasized by Vasistha (p, 60).
One under pupillage cannot be invited to officiate. Ascetics
(vati) and one who is an expert in Yoga (yoga-vit) are sug-
gested by Vasistha (p. 60) and the Matsyapurdna (p. 62). If
all others fail, even close relations like the grandson, father-in-
law, the maternal uncle and the son-in-law (witpati) and a
teacher may be invited (p.62). Ordinarily they are not to
be invited.

Exceptionally Qualified Guests (Parva VIII)

Persons of exceptional learning, good birth or personal
sanctity and strictness in adherence to the enjoined duties are
deemed to radiate all round them a purifying influence, which
extends to all fellow guests sitting with them in a row
(pankti). One who is so designated is thus the exceptionally
superior Brihmana. Naturally such a person will be an
admirable asset for a §raddha, if he does not come under one
of the excluded categories, in spite of his personal merit. Thus
among those excluded from $§rdddha participation are persons
of the same goira such as being of the same gotra or near
relations. But they can bein the wider category of guests.
Conversely, if no others are available with the high qualities
described to preside over the §raddha, one with less qualification
can be invited rather than allow the §raddha to fail. But such
persons are not of the class of panktipavanas. Laksmidhara’s
devoting a long parvato the high qualities of this class of
Brihmana is following the great smrtis, It is indirectly of
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value as showing the exalted ideals kept beflore the Brahmana,
who is not to depend only on his birth, and not personal merit,
to find casual feeding, and become a social parasite.

Some of the qualities that are indicated may be noted: a
householder to bz of this class should scrupulously follow the
regimen of his @§rama. Thus he should not fail to approach his
wife in her fertile period (réu) (riukalabhigami, p.69). His
mother must have been married when she was a gauri, i.e. not
over eight years of age at marriage (p. 70). Erudition
includes Nitisastia (p. 71). As a householder he should not
care for gifts (pratigrahanisneha, p. 65). The Sannydsin and
the yogin are exalted above those of equal qualifications. Moral
qualities are not less vital than birth, learning and the perfor-
mance of sacrifices and enjoined ritual to complete one’s
qualification for being counted in this exalted class.

Persons to be Excluded from Sraddha, Varjyah, (ParveIX)

Certain persons must be excluded from invitation to
officiate as Brahmanas in Sraddhas. They are termed varjyah.
Certain persons are regarded as so bad that their presence in a
line of guests pollutes the line, (pankiidasakal) and they are
styled persons unfit to sit in the line (apankieyah). There is
a small element of difference between the two. Certain persons,
who are otherwise eligible, if their birth, learning and character
are considered, may have to be rejected ordinarily from
invitation to officiate in $raddha. Thus, Manu (74) prohibits
the feeding (i.c. as Brahmapa) the friend and the foe and
explains that their presence will make the ceremony futile, So
are near relations, like the maternal uncle, the son-in-law and
others, as well as persons of the same gofra and pravera,
according to a verseof Karmapurana cited in Sraddha-candrika
(p. 18), for according to Gargya (cited in Flemadri) *$raddha
oblation (havis) is like a virgin (kanyd)” i.e. not to be given
to one of the same gotra or pravara (Yatha kanyadtatha havih).
One otherwise excellent, whose wife is pregnant (gerbhini)
cannot be invited to officiate (Ibid., p.19). A person regarded
as a panikiidigaka or apankieya is of course unfit to officiate as
a chief guest in a §rdddha. Thus, one whose wife is in menses
(raktambara) is among the latter according to Laksmidhara
(p. 93);this follows the rule that for a religious rite or
sacrifice husband and wife must officiate together, and if one is
disqualified (as a menstruous wife will be) the other cannot
officiate. But in a §raddha, the ceremony, must go on, even if

3
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the wife of the officiant is impure. This is the practice. Not
only does a panktidisaka pollute a line of guests by sitting with
them but even if he sees them eating they become polluted and
must stop eating. (Manu, III, 176, p. 96). Every pankti=
diisaka isineligible for a §raddha; but every person who is
excluded (varjya) from a $raddha is not a pasnktidisaka.
Some of those excluded from §raddha guestship may be named.
The Brihmana who does not study the Veda (anadhiyanah),
who follows a low occuption (Ainavriti) e.g. living by snaring
fowl, beasts or by fishing, who is the servant of a Stdraora
king’ or is the village beggar (gramayacaka), who “sells the
Veda® (4.e. teaches it for a fee), who teaches the Veda to those
whose wupanayana has not been done, who does not perform the
prescribed fire rites or whomakes a living by practising jugglery
or “magic” (indra-jala). One who suffers from any of the eight
sin-caused diseases’ (asta-paparogah) must be dropped. The
eight arestated as insanity (unmada), skin-disease (leucoderma
and leprosy), consumption (rdjayaksmd), asthma (Svdsa),
diabetes (madhu-prameha), bhagandara (dropsy and asmari).

The idea is that they result from evil action in a past birth,
Like birth in a low warpe or in animal or vegetable form,
such diseases reflect past badness, Itis regarded as best to
avoid contact with the persons so suffering. They are objects
of compassion but not thereby entitled to be admitted to
§raddha or Sraddha-pankti., The dumb, the congenitally blind
person, the deformed, the cripple, the person who has more
or fewer angas (limbs) are all excluded similarly, Such
persons are helpless. Those who are moral derelicts stand in
a different footing ; their rejection is demanded by their bad
conduct, The adulterer, the person who profits by his wife’s
adultery, he who marries before his older brethren (parivety,)
the unchaste acolyte (avakirui), the drunkard (madyapa),
the husband of a Siidra wife (§adrapati), the usurer (inclu-
ding in it the black-marketer), the miser, the habitual slanderer,
the betrayer of friends (miiradruk,) the Brihmana who
deserts his parents, wife and children and preceptor, the thief,
the vrdtya one who has passed the maximum age without
upanayana and the open athiest (ndstika). The six types of
sex impotents (klibah) are excluded on the same ground as
the persons suffering from ¢ diseases caused by past sins.”
The person who sails over the sea, and the sorcerer are also
to be rejected. (p. 80).
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The Unfit for Commensality (A-pankteyah, Parva X)

The list of persons declared unfit to sit in a dinner row
overlaps that of the excluded persons. It is more extensive
in one sense. Among this class are, for instance, persons who
aim at kingship (rdgstrakdmah), because a Brihmana cannot
be a king, the cattle dealer (pasuvikrayi), the gambler, the
perjured witness (k@tasdks?) the anchorite who has renounced
the monastic life (pravrajydvasitah) the reviler of parents
and wife, the person whose teacher is his own son (sutdcaryah)
the exasoboteur (parasvanam masekal), the hater of the Veda
and of Brihmana (brahmadvit), the son who carries on a dis-
pute with his father (pitrd-vivadamanah),the astrologerand the
carrier of corpses for money (pretaniryatakah). Among these
condemned personsare the professional temple priest (devalaka),
the purohita (domestic priest, who works for money, p. 8%),
the seller of men (Z.e. slave dealer), the outcaste (patita) and
the person who acts as priest to outcastes (patita-purohita) and
the astrologer (jyotisaka). Persons of questionable origin
like the son of an unmarried girl (anadhdputra), and the son
of a remarried wiman (paounarbhavah). The lascivious hus-
band (p. 93) is condemned equally with the husband who does
not approach his wife during riu. The Brihmana who has taken
as an additional wife a Stidra woman, and begets a son on her,
while neglecting hi- ciste-consort, is rejected along with
persons whose ancestry is unknown (avijiatapiirvah). Among
those who are condemned as unworthy of commensality is he
who cooks for himself alone (i.e. who does not entertain guests
or makes food to be offered to the gods and Manes) and who
forgets the Veda he has learned by neglecting it (adhita-
vismria). A Brihmana who lives a whole year depending for
water on a well in the village is to be rejected as slipping from
his varna (p. 99). The Brihmana profiteer (p. 99) is rejected
also. The catalogue is not exhaustive and digests add to the
number of persons who are undesirable as guests. For
example, the Karmavipakasamgroha is quoted in Sraddhakal-
palata (p. 44) for excluding from $§raddha repasts the person
who corresponds to the modern elementary school teacher
(oksarapatakak), the person suffering from elephantiasis
(sthalacaranah, slipadi) and the person whose cars have not
been bored (aviddhakarpah), while Sumantu (inf. p. 90)
excludes paustika, the seller of books (pustaka vikretd) i.e. the
professional bookseller. Fle who ohbstrycts a gift (pradana-



20 KRTYAKALPATARU SRADDHAKANDA

nivarakah) is among those excludedby Yama (Sraddhakalpa-
latd, p. 45), and it must be taken more as a warning to persons
not to hinder acts of munificence than as technical exclusion
from §raddha. Learning from books has been looked down
upon in ancient India (see Kane, HDS, IL.p. 347), and the sale
of books encourages book learning.

Nimantrana, Nimantrananiyamasca (Parve XI)

The Brihmanas who are to officiate in a §raddhae should
be invited to do soina due form. After they accept the
invitation they have to observe certain inhibitions. The
formal invitation is termed nimantranam, and the term is
popularly used as a synonym for §raddha, showing the importance
attached to it as an essential feature of the rite. The invitation
proper is preceded by an intimation of the approaching rite,
nivedana. The invitation has to be made the preceding day,
but if that is not possible, it should be given on the morning of
the $raddha itself. It has to be made with due solemnity, after
personal purification by baths etc. ($ucik), in a spirit of
devotion and with a controlled and calm mind (p. 103). The
invitees should have the necessary birth, bodily, personal and
ethical qualifications (p. 103). The number to be invited
depends on one’s ability to feed a number, but it should be an
uneven number (ayugmdn), Normally the invited persons
should not be of the gotra and pravara of the performer of the
$riddha ($raddha-krt). Ascetics, who come unexpectedly in
search of cooked food as alms (bhiksartham), about the time,
may be “fed”, i.e, utilized in the éraddha ceremony (p. 104). A
dual number of persons should be invited to take the place of
the “gods” (Visvedevas and an odd number to take the place
of the Manes; i.¢., if the number invited is only three, one will
be set apart for the Manes, and two for the “gods’’. In South
Indian practice, one of the latter is set apart for the Vifvedevas
and the other for Visnu, who is styled “ §raddha-samraksaka,”
the protector of the §rdddha, The invitees should be given
branches for cleaning their teeth, The house in which the
ceremony is to be done should be washed and daubed with
cowdung. Apastamba (p. 105) rules that there should be
three invitations to the same person, the first on the day previ-
ous, the second on the morning of the day of the rite, and the
third when the invitees are to be called to sit for food.
(p. 105); for, «in ériddhas everything should be done thrice
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(trihprdyam)." The invitee’s right knee should be clasped by
the inviter, who should say “ You are invited by me ” and then
he must make the invitee hear the rules he must observe
(niyaman Sravayet) :““You should observe and so should I
personal purity scrupulously and we should be continent
during the night” (p. 105). TheManes hear the invitation and
in aerial form eat the food along and then return to their
illustrious world unseen by mortals. (p. 105). The performer
should starve till the ceremony is finished (Apastamba, on p.
106). The invitees, after accepting the invitation, should
“eat with restraint” (niyatdhdra), observe sex resraint (even
if their wives are “in season”), be truthful, avoid any
travelling or physical exertion, abstain from conjugality (even
embracing their wives), and conversing gaily and, suspend
Vedic study, and not accept food from any one but the inviter
till the rite is over (p. 107), for, the moment the invitation is
accepted, the Manes enter the bodies of the invitees (pitarah-
samwvi$anti, p. 106). One who has accepted an invitation
cannot, at the peril of losing his merit acquired in a year, accept
another invitation (p. 107). A host who fails to honor an
invitee is reborn as an animal. The invitee should not delay
his attendance (na cirakari, p. 108).

Among the Manes, different sets areto be honored or
invoked (dhwanam) by members of the different warpas, Thus
the Somapa group (gana) are those for Brahmanas, the
Hayirbhuj for Ksatriyas, the Ajyapa for VaiSyas and the
Sukalins for Stdras. They are respectively the children of
Bhrgu (Kavi), the Havirbhujs of Angiras, the Ajyapas of
Pulastya, and the Sukalins of Vasistha, four of the ten
primeval sages created by Manu (Menusmrti, 1, 35). Other
groups of the Manes, viz., the Agnidagdha, the Anagnidagdha,
the Kivya, the Barhisads, the Agnigvitta, and the Saumya are
to be invoked for éraddhas by Brihmanas alone (Manu, III,
199, onp. 111). A different enumeration by Flarita is also
given by Laksmidhara (p, 111). He concludes the parva with
the remark that at the tiine of invocation the deceased ancestors
are to be mentally contemplated in the forms of the Manes
appropriate to the warya of the performer of the rdddha.

Preliminary Rites on Srdaddha day (Parves XII end XIIT)

A sraddha must be done only in the afternoon of the day
on which its performance is due, and must begin at kutapa-kala,
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i.e. the 8th muhirta of the day, the duration of a muhiirta being
48 minutes, or two nadis. This and the next four muhdirias
are best for doing the $raddha. Kutapa is explained etymologi-
cally by the Mitaksara (1, 226) as sin (kum) killer (Zapati).

The invited Brahmanas must arrive in the morning, with
their nails pared and hair shaved, and must be received
ceremoniously by the performer of the rite. They must be
made to stand on mandalas, smeared with cowdung, and
offered a welcome with the words “svdgatam’ have their
feet well washed with cowdung, ghee and water, and be given
arghya. After the reception, they must be given oil (a#ijenam)
for their bath. The reception should take place outside the
house in which the §rdddha is to be done. When the guests
return after their oil-bath they must again be received in the
same manner and let into the house, where the ceremonies
will begin. A third formal reception of the kind must take
place before the guests are taken inside to sit for their food.
In common practice nowadays, the three are combined into one,
and made to come on the occasion last specified. The guests,
it may be noted should have finished their morning kriyas
before arriving at the performer’s house. Meantime, the
performer should have got ready for the ceremony, by bathing,
wearing pure and white clothing, purifying himself with
dcamana etc., and finish the morning rites before the fire, along
with his wife. The place where the $§raddha has to be done
must be swept, cleaned and well-rubbed down with cowdung
and white clay (Sveta-myt). According to Visuusmrts
(p- 120) the guests must be first received in the forenoon if the
ceremony falls in the white fortnight (Suklapaksa) and in the
afternoon if it is in the dark fortnight (krspapaksa). Sesame
seed should be scattered all over the places used, as it is
credited with the power to drive away demons (asura)

(p- 117.)

Much space is devoted in special treatises on Sraddha to
such matters as the selection of a suitable place for doing the
rite, the kinds of darbha or kusa grass to be collected and their
form, the other ingredientsor instruments for the rite, the mate-
rials of which the cooking vessels must be made, as also the
vessels in which the food should be served(parivesana-patrans),
or eaten (bhojanapdirani), the sorts of fowers, incense,
scents, unguents, the timber of which the planks on which the
guests are to be seated may or may not be made, their proper
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covering (dsamani) the kinds of cloth for presentation, the
type of umbrellas to be given, etc. The rules in regard to these
will apply to all sacred rites, and are accordingly omitted by
Laksmidhara. What is so collected (sampadita) fora Sraddha
is §raddha-sampat (p. 128, note). Manu catalogues these as
the afternoon, sesame seed, darbhe grass, a proper place for
celebration (vasiu) and its being made fit, a spirit of liberality
in dispensing food etc. (srsiih), the proper cooking of tasty
food (mrstih) and eminent Brahmanas are the real “riches™
(sampadah) of Sraddha (p.127). As regards the place in
which the rite should be done, Laksmidhara cites texts to
condemn the performance in places not owned by the per-
former, as the Manes of the owner of such a place get the merit
of the rite (p. 116). Torests, mountains, riversand similar
places that are in individual ownership are commended as
fittest, where one’s own house is unavailable (p. 116). The
supply of scats to the invitees should be accompanied by gifts
of the skin of the black antelope (ajina) for covering the seats.
Those invited to officiate as “gods” should be scated facing
north, and be supplied with darbhas in pairs, while those who
represent the Manes should be seated facing south and be given
single darbha. They should be so seated as not to touch one
another (p. 118). For the representation of the gods, the
selected invitees should be in pairs, and in odd numbers for
those that represent the Manes, as they have to represent three
generations of ancestors (p. 120). They should observe
silence, when seated, for breach of the rule will mean the loss
of the §raddhe (p.121). Haradatta lays down that only
Brihmanas should be fed at §rdddhe, not even learned
Ksatriyas possessing the requisite learning, purity, etc. (p. 122,
note). Harita justifies the placing of the representative of the
gods (viSwedevah) facing north on the ground that they are
the protectors of the §raddha (raksakdh) and so should face
the Manes whom they are to guard (p. 124). If only one
Brahmana is available, he should be made to represent the
Manes, and the place of the gods should be occupied by darbha
and the food (naivedya) should be placed in front of it.

Hospitality in Sraddha, Atithyam (Parva X1V)
Casual hospitality in a $raddha should be extended to
Brihmanas who come as guests, and particularly to ascetics
accompanied by acolytes (bramacarinah). They are regarded
as “Lords’ (i.e. owner) of all cooked food” (pakvdnna
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svaminau), for neither stage (d$rama) permits its members to
cook food for themselves but compels them to seek it from
householders. Such casual guests whether ascetics or house-
holders (p. 134) should be fed with the permission of the
invited Sraddha guests (brahmanairabhyanujiiatah), accord-
ing to Manu.

Those to be kept away from Sraddha,
Apasawiyah (Parva XV)

The purity of the preparations and the ritual of the
Sraddha are held to be ruined by contact or even being seen
or touched by certain animals and persons, and they are
accordingly to be kept away (da@ratah parivarjayct), Among
human beings those who are not to be allowed to touch, or
see the food being prepared, served or eaten or witness, even
from a distance of the fire rite of the ceremony, are outcastes,
eunuchs, persons suffering {rom “sinful disease” (paparoga),
the husband of a vrgali (an elastic term which includes many
types of women), the Sidra, the atheist (ndstika), and the
nagne (a term interpreted as meaning ‘those who haveabandon-
ed the Vedas (vedaparityaginah, p. 139), like Jainas and the
like, an adulteress (purirdcali) and a woman in her courses
(rajasvala). Certain animals are also not to see or in any way,
contact the §riddha food, ingredients, guests, etc., ¢.g., village
swine, cocks, dogs, cats, and crows. The list is to caution the
performer of a $§raddha to have the ceremony done in a place
in which such animals or persons will not come near.

Some Sraddha Technique, Vidhi-paribhasa (Parve XVI)

A short chapter is devoted to the indication of some
important rules (2idhi) to be observed in different types of
§raddha. This is preliminary to the consideration of such types
later. First, as to the inclusion of the vifvedevas in the invo-
cation and worship, The daily §raddha, the ekoddista (**for one
person”) at the eleventh day after death should be done
without the Visvedevas ; all other §raddhas should include the
gods, as without the “gods” the demons rob the $raddha
(p. 141). 1Ina$raddha of the gods (daiva-§raddha), nothing
should be used without first having water sprinkled on it
with due maniras and articles should be taken from the
north side of the sacrificial enclosure and thrown to the south
of it (p. 141). To the twice-born the rite in honor of the
Manes is more important than that in honor of the gods
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but offerings made first to the gods are not indicative of the
relative importance of the two, but show that it is to fortify
the §raddha by obtaining the protection of the gods (Manu, p,‘
142) for the demons will “devour” the §riddha which is
without such protection. Brdhmanas who are to represent the
Viévedevas must be invited, recetved and fed first but dismissed
after those who represent the Manes (Medhatithi, p. 142,
note). In rites to the Manes, the sacred thread (yajfiopavita)
should be over the right shoulder, and the circling must be
from the right to the left (apasavya). In homage to the
VisSvedevas, the right knee should be bent, and in that to the
Manes the left knee.

Brhaspati enumerates the Viévedevas asten., Though
addressed collectively, they are individually approched for
certain types of §raddha. Thus, Kratu and Daksa are invoked
in Isti, Satya in Nandi, Vasu in Naimittika, and in the
annual Naimilitika, in which the §rdddha is in honor of one
ancestor (ekoddista) but is done with the Fire rite asin
Parvana-§raddha, both Kila and Kima, in KamyaSraddha
Dhuri and Rocana and in the Parvana§raddha, Puriravah and
Mirdrava. They may all be invoked with the words: ¢ Let
the great ones come, the grantors of wishes, the Viévedevas!
They who are brought to this Sriddha may they be atientive
«sayadhanad,’’

Invocation and Incidental Rites (Parva XVII)

The gods and the Manes have to be invoked after the
guests have arrived and been ceremoniously received, seated and
decorated. The procedure of these preliminary acts is next
described, with appropriate citations from smrtis, sitras and
puranas., The object of quoting nearly the same rules from
different sitras is to meet the rule that every performer should
follow the rules laid down in the si@tra of his own branch
(fakha) of the Veda. The guests are made to stand on a
mangala (circles drawn on the ground) with powdered grain,
white earth, ashes or stones (p. 160). .A4rghya and water for
washing the feet (pddya) are to be offered to the standing
guests, who are then to be taken to the place of performance of
sraddha and given seats on which barley or sesame seed
have been sprinkled after they have sipped water (dcamaniya).
The Mitdksara (I, 229) notes the procedure, which Laksmidhara
also cit*es, of the seats of both the devas and the Manes being
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covered with kusfs. The performer should then mutter the
gayatri mantra, after obtaining permission to do so from the
guests (tadanujiiayd). He must also repeat the manira
beginning with the words “To the gods and to the Manes,”
which was framed by Brahma, the repetition of which thrice at
the beginning and the end of the §riddha and in the placing of
the rice-ball (pinda) is efficacious. The Visvedevas should be
first invoked, after seeking and receiving from the guest or
guests, who represent them, the permission to do so. This
invocation is to be through prescribed #mantras. As a prelimi-
nary rite, sesame seed should be scattered all round with a
mantra calling on the demons, who may disturb the §raddha to
flee. The mantra used for this purpose is held to drive them
away (p. 145).

After the Brihmanas are seated, the performer should ask
first for permission to invoke-the Viévedevas. This is granted
in a set form of words. He should then invoke the gods with
the 7k beginning “ ViSvedevdh dgata” and the smrti hymn
beginning ¢ dgacchantu mahabhagah.” This should be done
with the sacred thread on the left shoulder (upaviti). He
should then offer arghya to the gods (through their represen-
tative) or representatives, by pouring water on their palms,
the water coming from a vessel in which a pavitra or ring of
darbha had been placed with barleyin the water. Therk
beginning Sanno devirabhistaye (R.V., X, 9. 4) should be recited
when this is being done, and when barley (yova) is put in,
with the mantra beginning yavosi. He should repeat the
mantra (Taittiriya Brahmana I, vii, 15) beginning ya divyd
apah when pouring water for the arghya. The gods, during
worship, are given sandal paste, scents, (gandha), flowers
(malya), incense (dhupa) and a lamp which is lit is waved
before them (dipa). Each of these acts is preceded by an

appropriate mantra. The Brihmanas representing Vi§vedevas
should be shown these honors also.

Only certain perfumes, flowers and incense can be used in
Sréddha. Sandal, saffron, camphor and also heart-wood
(agaru) are alone allowed by Visnusmyti, cited in the Mitdksard
(I, 232). Red flowers should not he used nor flowers with
bad smell. Certain flowers like those of the arka plant
must not be used. For the dhipa incense animal perfume
should not be used. Lamps filled with clarified butter or
sesame oil are to be used for dipa, The representative of the
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ViSvedevas should be given darbha pavitra or darbhas for
making the ring. A similar procedure is to be followed
in regard to the representatives of the Manes, but the sacred
thread must be worn on the right shoulder and all movements
must be apradaksina, i.e. from the right to the left, and the left
hand should be used instead of the right for the camase, and
the water in the vessel should be poured into the palm of
the pitr-varga through the pitr-tirtha gap of the right palm into
the outstretched palm of the invitee. FEach generation of the
Manes is to be called by designation, and arghyam, padyam,
etc., should be offered to each individually, even if only one
representative officiates for all three generations of Manes.
Sesame seed should be put into the water thus used, instead of
barley, as for ViSvedevas. The Manes are to be invoked with
the 7k beginning wusantas-iva. The vessel in which the water
is kept should be turned down, after the pouring of water in
both cases. The vessel so turned face down should not be
lifted up, because according to Saunaka the Manes stay within
the vessel, and the food of the $§raddhais rendered unfit for
being eaten by the Manes, if the water vessel is lifted back into
position (p. 148).

The presentation of unbleached (ahata) pairs of cloth to
all the guests is recommended as necessary.

In regard to the vessels, broken vessels should not be
used. Likewise for cooking the §riddha food, earthen vessels
are prohibited. Silver and gold vessels among metals are com-
mended, especially the former, as well as vessels made of
specified kinds of wood (p. 154). Gifts of kind to the Manes
are held in high esteem. The sacred string (yajiio-paviia)
is one of them. A water vessel (kamandalu), pairs of wooden
sandals (paduka) fans (vyajamam), umbrellas (chaira), etc.
A long list of other gifts is given on pp. 158-9, but the gift of
apparel is regarded as the best, because without clothing one
cannot do any rite to gods or Manes (p. 159). He who
fails to pregspbtloths to the guests at §riddha, will become a
piaca (demon) after death, according to a verse cited by the
Sraddha-kalpalatd (p.72). The cloths presented should not
be torn, dirty, previously bleached, or colored (/béd.). If gold
or silver vessels are not possible, vessels of copper or brass
(taijasa) may be presented, Earthen pots can on 10 account
be presented,
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Cooking Utensils

Mitramiéra (Sraddha-prakass, p. 155-6) deals with the
vessels that may or may not be used for cooking food for
$raddha. He permits vessels of baked earth to be used, if
they are new and strong, i.e. will not get broken during cook-
ing. All broken vessels are barred, and so are all made of
iron (kalayasa). Wooden plates are commended for keeping
cooked rice. Iron is held to be specially bad for rites to
Manes, Iron knives used for cutting up fruit and vegetables
must be kept in the kitchen only (mahdnasa) and not be
brought within sight of the Brahmanas (p. 155). The use of
vessels of copper for cooking in $raddhas is commended.

The Burnt Offering Agnau Karanam (Parva XVII, A)

Making burnt offerings in the fire, with the permission of
the Brahmanas invited, and before they are fed is an essential
part of the Sraddha, and may be regarded as important as the
feeding of the Brahmanas. The ritual is directed to be that
of the Pindapityyajfia which is towards sunset on New Moon
days, after the §rdddha of the day is finished. This rite is
described as a sacrifice to the Manes (piir-yajfia). As part
of the pdrvama or annual S$raddha it precedes the feeding.
The oblation (kavisyam) should be of fresh cooked food (rice
or barley) soaked in clarified butter. The fire-sticks to be used
should be of palasa wood (p. 167), and their tips should be
dipped in ghee before they are thrown into the fire (p. 168).
In works on Sraddha-prayoga the Fire in which the oblations
should be thrown is stated to be the Grkydgni, the fire
kindled on marriage (which is also known as Aupdsandgni,
Aupasada, Avasathya, Vaivahika, Salagni and Smartdgni),
according to Apararka (inf. p. 168 note). The three Srauta
Fires are the Ahavaniya, the Garhapatya, and the Daksindgni.
He who has kindled the Srauta fire (Ahitdgni) alone should
do it in Dakgsindgni, and not every one as laid down in the
passage from Brdhmapurana cited on p. 167. They should do
it in the Grhyagui (the nuptial fire). Vayupurdpa (p. 168)
" even allows it to be dene in the Laukikagni or ordinary cook-
, ing fire. Matsyapurana (p. 169) gives the option to do the

rite either in Dakgsindgni orin the Avasathya (or Grhydgni)
which has been specially kindled for the purpose (pramite,
i.e. prihak-krte). The cooked mess to be used as oblation
should be free of salt and condiments (vyafijanam), According
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to Asvalayana the performer should wear the sacred thread on
the right shoulder (apasavya) or pracinavits (p. 162). Katyaya-
na states that the fire offering should be made with the thread
on the left shoulder (upavita, p. 171) facing east, if it is for
the gods, and it may also be done with the thread on the right
shoulder, facing south. Laksmidhara explains that the option
given means that one must follow whatever is laid down in
regard to this in his own Grhyasaira (p. 171).

If a fire is absent (agnyabhave) the oblation of food may
be put into the palm of the Brihmana, with the same mantras
as used in the Fire oblation. The learned Brihmana is the
Fire (p.173). The *“absence of the fire ” (agnyabhava) is
explained by Laksmidhara (p. 171) as the performer not
having either the Srauta or smdrta fire prescribed for the rite.
Aparirka construes the expression as meaning that the karta
has no wife (p. 168, note) i.e. is a widower or bachelor.
Alternatives to placing the hawvis on the right palm of the
Brahmana are given on p. 172. They include throwing the
oblation into water. The unused portion of the Aawis should
be kept covered in a vessel, and is to be used later for being
mixed with the food served to the Brahmanas. The Brihmana
in whose palm the oblation is placed is not to eat it ! (na tu
dattasya bhaksanasenkha kortavyah, p. 162).

The Fire having been got ready with the prescribed rites
for that ceremony, (idhmamadhdaya, p. 163) the karta offers
successive oblations with the words ¢ To Yama and Angiras
alone with the Father,” ‘‘svdhd,” ¢“to Agni who carries the
oblation (kavysvihang), svahd,” and “to Soma along with the
Father, svaha”. The offering should be coupled with the
specification of the ancestor to whom it is being offered also,
namely the father, the grandfather and the great-grandfather
(p. 163, note). It has already been stated that among the
Manes, the Somapas are for Brihmanas as also the Kivyas,
Barhisadas and the Agnigvittas (énf.p. 110). Harita states
(p. 162) that an offering to “Soma along with the Father”
pleases the Somapa Manes. The offering to Yama and
Angiras pleases the elders of Yama, the Barhisads, and the
Agnigvittas.

Visnusmyti prescribes the recitation of the first five, the
second five and third rks of the Raksoghna-maniras given in
the Kathaka for Nandisraddha, KamyaSraddha and terminal
sapindikarayasraddha respectively (p. 164).
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Baudhayana directs that the giving away of the pindas
(balls of rice) should be done immediately after the fire rite,
and what remains after the psndas have been made should be
given to birds, because of the vedic statement that Manes move
about in the form of birds (p. 166). The Fire rite should be
done with the sacred thread worn on the left shoulder, accord-
ing to Kityayana (p. 171). Gobhila directs the oblations to
the Manes to be doue pracingviti. The havis (material for
oblation) should be made of the same cooked rice that is to
be served Lo the Brahmanas (Vyasa, in Sraddha-kriyakaumuds,
p. 150). Govindananda states that the option must be exercised
according to one’s own Grhyasiitra. .

The Serving of Food Parivesana-vidhi (Parva XVIIT)

The feeding of Brahmapas who represent the gods and
the Manes isthe chief rite in a §raddha, and all others lead
to it. The devotion of devout and pious mind which is indica-
tive of $§raddha is to be shown in the serving of the food.
The kartd should be calm, free from anger, serve without
haste, neither laugh nor weep when the food is being served,
nor ask if the food is relished or whether any food may be
brought, nor speak any falsehood when the food is "being
served (p. 177). If crows or kites (§yena) come in, they are
not to be driven out, as the Manes may take their form. But
as crows cannot see the food being served, the rule of serving
the food and doing the sriddha in an enclosed (samwria) place
is intelligible. The thumb of the Brahmana should be grasped
by the kartd and it should be taken round and made to touch
all the food that is served already on the plate, beginning with
ghee. Ghee should not be put into the hand of the eater; cold
rice should not be served. Food should not be served in iron
ladles (p. 180). No discrimination should be made between
one bhoktd and another (p. 181).

When the eater is introduced to the food, 7.e. when the
food is being offered to him, after being placed on the plates,
the kartdsh ouldre peat, according to Baudbiyana (pp. 184-185)
three maniras one each for the food served to the Manes of
father, one of the grand-father and one of the great-grand-
father. If the presiding Brihmanas are three for the Manes,
each mantra isrepeated separately before the appropriate
person ; if there is only one bhokig, all the three are recited
in sequence. The manira for the father is : « Fire, sees
thee, who art co-extensive with the earts ( prihvisaman) the
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Rk-verses are thy greatness, lest the gift be in vain; the
earth is the vessel for thee, the sky is the cover; I offer thee
in the mouth of the Brahmana, I offer thee in the Prina and
the Apina of the learned Brahmanas; thou art imperishable,
mayest thou never fail to the Manes who are our fathers
yonder in the other world.” To the food for the grandfather,
the mantra is altered by substitution of ‘Air’ for Fire’, ‘the
middle sphere (antariksam)’ for the ‘earth’ “hears thee”
for “sees thee”, the ‘Yajus formulae’ for ‘Rk’and “grand-
fathers’” for fathers. The third address is to the food for the
great-grandfather with the changes “Sun” for Agni and Vayu
“and” Samans), antariksam for the ¢“earth” and the ¢ middle
sphere” in the two other Rks. The omission of this ‘“mantra”
in offering the food, as well as the omission of the pranava,
when beginning to eat ruins the food offered (i.e. makes it go
to the demons, p. 192).
Rules for Eating (Parvas XIX & XX)

The Brihmanas who are guests at a Sriddha should not
speak of the quality of the foodthey have consumed. They
should not speak also of the quality of the havis (i.e. the food),
offered in their palms (p. 187). They should not praise one
another. They should not indicate the insufficiency of the
food or drink offered by speech but they may make signs with
their hands (p. 188). They should not eat with their
sandals on, or touching their seats with their feet, (i.e. the feet
must rest on the ground) nor with their heads covered (p.
189). They should all begin to eat simultaneously (p. 191).

Laksmidhara’s sanction of the old rule of flesh eating in
§raddha is indicated by his citing the dictum of Vasistha (p.
192) condemning an ascetic, who when eating at a §raddha
declines to eat the meat served, for detention in Hel} for ¢“as
many years as the slaughtered Dbeast has hairs”. The
leavings of the Sraddhas should not be ‘given away to women,
(other than those of the family), Sidras and uninitiated boys
(p. 193).

Before the guests begin to eat, the karid should recite
raksoghna (demon-expelling) mantras, and meditate on the
Manes and the gods being present in the bodies of the
Brahmanas. He should place pindas on the ground, and say,
that the Manes of the father, the grandfather and the great-
grandfather may be propitiated by the pinda so placed (p.
197), The guests also should repeat certain maniras. When
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eating they must be made to hear (§rdvayet) Vedic hymns,
Purinis and Dharma$astra, and the music of the Vigd and
the flute (p. 197). In expelling demons the presence of Visnu
(Hari) as the consumer of the offerings (havya-kavya) should
be assumed at the Sraddha.

According to Satikha the Sraddha guests should not touch
one another (Srdddhakalpalata, p. 79). Food served with
only one hand should not be eaten (p. 190).

Concluding Rites in Sraddha -
Sraddhottaram-Karma (Parva XXT)

When the guests have finished eating, the kartd should
take a plate with food anda vessel of water, and ask « Lords,
any more food and water ” (svaminah tirtham prasidam?).
When they reply « All full ? (sakalam sampiarpam), he asks
again ¢ Are you satisfied ” (trptasthah), they reply “ We are
satisfied ? (frptasma-h). He then asks “ What should be done
with the food that remains ?” (annasesah kim kriyatam) and
they reply “Let it be eaten by you along with friends” (istaih
saho bhujyatam). Then taking some of the food, he draws
a line of the length of six inches (Sraddhakalpalaia, p. 84) and
places the pinda (ball of rice) on the line. The pinda should
be of the size of an husked cocoanut (p. 85). Then having
sprinkled water over the line, he should spread food on the line
in front of the guests. The mantra for the pindas should be
«Let those women of my family who have been cremated or
not cremated because they have been cast off, may they obtain
satisfaction by the pinda placed on the ground.” The food
gcattered (vikirannam) should be scattered over the linein
front of the Brahmanas representing the gods (Visvedevas)
and say “To the gods who do not drink Soma, and who are
excluded from a share in sacrifices to them I offer food in the
form of scattering Viévedeva offering.” To the Manes, he
offers the scatterings « To the women of my family who have
died without undergoing sawmskaras, or who have been aband-
oned, to them I give scattererd food from the share of the
Manes.” Then after the guests have risen and washed their
mouths and hands and feet and received dcamana water, and
been seated, he should offer them daksing, and request them
to say « Svadhd’. When they have said it, he must pray,
« May the Viévedevas be satisfied”’ he should add the prayer:
« May liberal donors increase in family, and also the Vedas
and progeny. May, faith ($raddha) never forsake us. May

!



INTRODUCTION 33

we have plenty to give away.” The guests give a benediction
in the same words. Then he repeats the Vedic parting manira
(Rgveda, VII, 38. 8): ¢ Deeply skilled in law, eternal, death-
less, Singers, oh Vajins help us in each fray for booty. Drink
of this mead, be satisfied, be joyful. They go on paths which
gods tread” and then he makes a circumambulation of the
standing guests (who have been asked to getup) and sees
them off. He is then free to eat the remnants, and feed
Brahmanas with them (p. 210). The pinda should then be
taken out and given to crows. |

Besides the pinda placed on the ground as above, the Manes
of three generations should be invoked and separate pindas
should be offered to each of them and their wives, specifying
each, and water should be taken round the six pindas, from
the right to the left. The water vessel should at last be turned
down. The pindas should be taken, pair by pair, and blended,
and the middle pinda may be given to a chaste wife, who
desires male progeny.

The remnants on the plates of the guests should be buried,
or thrown into water, and should not be eaten by others.

This finishes the Sraddha. The karta may then proceed,
before taking his food, to do the daily vaiS§vadeva with food
separately cooked. On the night of the Sraddha, he should
remain without eating, and also avoid conjugal intercourse.
He should also avoid Vedic study that day.

Praise of Sraddha (Sraddha-stutih, Parva XXIII)

The value of Sraddha is indicated by the blessings which
accrue to one who does it and the evils that fall on one who
neglects it. In a Sraddha the Manes, the godsand the Brihmanas
are sacrificed to. Ifthey are so dealt with, they bestow wealth,
food, male progeny and longevity, by the blessing of the Manes.
They also bestow on the doer of a Sraddha fame, strength and
joy, following health and affluence. Even reading of the rules
of Sraddha confer blessings on the reader (p. 232). In the
family of one who neglects his duty to perform Sriddhas,
heroic and healthy sons are not born nor does fame accrue to
them. So, let the §raddha be done even with water, or roots
or fruits, and on no account let the doing of a $rdddha be
omitted for want of means (p. 233).

Mitramiéra offers other citations in praise of Sriddha to
show its importance (pp. 2-3). Sumantu holds that there is
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nothing more important than doing Sriddha (sraddhat
parataram  nasti). The Brahmavoeivartapurana (which
Laksmidhara never quotes) holds that the rites for the Manes
are even more important than those for the Gods, and the
propitiation of the Manes (pitrapyayanam) is prescribed as a
prologue to all rites to gods. In a Srildha those who are
worshipped are the Manes, the Gods, the Brahmanas and Fire;
when these are worshipped, it is Visnu who is worshipped,
declares Yama. Ina Sriddha nothing is wasted, claims another
Purana, because even the leavings are used up, and accordingly,
whatever be the difficulty in the way, it must be overcome and
the rite of Sraddha must be done, according to the prescribed
ritual (yathanidhi).

Nature of the Mancs (Pitradi-svariipam, Parva XXII)

The dead are not Manes; they become so when sapindikarana
has been done at the end of the eleven days of obsequies
following death. By the expression it is not meant that obsequial
offerings should not be offered to the dead, who have not become
Manes, however (p. 230). Each generation of the Manes is
represented by specific gods (devatd), the Vasus represent the
fathers, the eleven Rudias represent the grandfathers and the
twelve Adityas represent the great-grandfathers, What is im-
plied is that the fathers, grandfathers and great-grandfathers
are to be meditated on as the appropriate gods, and their wives
as the females of the gods. The position is clarified thus by
the Mitdksara (I, 269): ‘‘As a mother during pregnancy gets
satisfaction herself from food etc. given to herself from food
etc. given to her as dohada and also nourishes the foetus and
also give satisfaction to the giver of dohada, so also the Vasus,
Rudras and Adityas are the real piirs, and they receive the
§raddha offerings. When they are satsified, they in turn
satisfy the pitrs, and also grant many blessings to the Sraddha
performer. This is also the view of Visvardpa, cited on p. 231.

Amasraddha (Parva XXIV)

Ama is uncooked food. A ériddha has to be performed
with cooked food (anmam) and it has to be offered to the fire
and to the Manes through the fire and Brahmanas., Laksmi-
dhara corrects the common error of assuming that he who has
not been initiated into Vedic study (anupamita) is not
entitled to have a fire (ancgnikah) like a widower though a
dvija or a dvija boy. The person who is not entitled to have a
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sacramental fire can still have a cooking fire (pdkagni). The
anagnika is interpreted by Laksmidhara as one who does not
have a cooking fire even. That is to say in an emergency,
when no fireis available even to a sagnika he may perform the
amasraddha in lieu of the regular §raddha. Vaidyanitha
regards an eclipse as one of such occasions. The Sidra may
always perform $raddha in this form, without mantra, as he is
not entitled to utter it, and with #amaskare (homage) to the
recipient Brahmana instead of the other rites, including feeding
and koma.

Mitrami$ra (pp. 284-285) quotes Kitydyana for the
occasions in which ama$raddha may be done. They are when
one is bereft of a fire, as in a misfortune (dpadi), when one is
away from his home, or in a place of pilgrimage firtha.
Baudhayana is cited by him to show that during the commence-
ment of the equinoxes (samkramana) or commencement of
solar months, when cooked food and Brahmanas are unavai-
lable, or during exile or when a son is born (and a pollution
comes to the kartd) instead of dry or uncooked grain (ama)
gold (hema), i.e. money may be used as a substitute, But it
should be four times the value of grain (ama) used in this
substitute §rdddha. It is a device to get over non-performance
of a fraddha when it is due to be done, and there is no other
way of doing it.

Vaidyanatha (Smyriimuktaphala, ed. Gharpure, p. 821)
cites Harita for the rule that damasraddha should not be done
as a substitute for the monthly (masike) and annual (abdika)
$raddhas. Both these are devices, of which there are simpler
ones like giving grass to cows, or making a {raddha with
libations of water mixed with sesame seed, rather than drop so
obligatory a rite altogether.

Sraddha by One With Father Alive
(Jivaipitrkadi-Sraddham, Parva XXV')

The rule in regard to one with a father who is alive is that
he should not perform a $raddha. An exception to the rule will
arise if a son, whose father is alive h1s kindled the sacred fire
(sagnikah), and thereby acquires the obligation to perform the
pindapityyajiia, and later on the parvana-§raddha. Another is
the abhyudaya-Sraddha, which one may have to perform on an
auspicious occasion likea marriage, even when the father isalive.
In such a case, the pindqg is offered to the three gemerations of
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ancestors to whom the father will offer it, if these are not
alive. If a grandfather is also alive, the next three generations
must be offered pindas. If a father is dead, the som has to
perform his ériddha; and if in such a case the father’s father is
alive, then he isomitted in pinda-dana and the nexttwo ancestors
are invoked and given pindas. Manu rules that the grand-
father who is alive (though his son, s.e., the karta’s father is
dead) may, at his option eat at the §raddha as a guest (p. 226).
Only three ancestors are to be given pinda, no fourth. If
one’s father and grandfather are both alive, the pinda should
be offered to the three ancestors to whom the grandfather usual-
ly offers them. (Visnu, p. 236). If both the father and grand-
father are dead, but the great-grandfather is alive, the pinda,
must be offered to the two dead and to the father of the great-
grandfather. If the father, grandfather and great-grandfather
are all alive he should offer no $raddha at all (Visnu, p. 236).
The dictum that pide should not be offered overlooking a
living father (na jivantam atikramys dadyadt) is an indication
of the general rule that one whose father is alive does not
perform an ordinary $§raddka. It will not apply to vrddhi-
$§raddha and other ceremonies which have to be done in
connection with other rites (karmanga) as omitting them is
wrong. (p. 238). Govindinanda (p. 239 note) holds that if
the father is disqualified for performing §raddha by becoming
an outcaste (patita) or an ascetic (pravrajita) cr by incurable
disease or excessive debility due to age, the son has competence
(adhikara) to do a $raddha even if the father is alive.
Katyayana $rautasaira considers three alternatives open toone
whose father is alive, and has yet to do the pinda-pitr-yajiia:
(1) he may pass over the father and offer pindas to the three
ancestors above the father; (2) he may stop short of the
offering of pindas and perform only the koma; or (3) he
may omit the rite altogether, which is the view favored by
Jatikarnya on the ground that when the main rite, pindadana
is prohibited by such a person, it is best for him not to begin
the pindapitryajiia (p. 240).
Sraddha by One With Two Fathers
(Dwipitrka-§raddham, Parva XXVI)

A person who may be said to have two fathers is an
adopted son (datieka), but it is confined to one type of
adoptee, viz. dvyamusydyana. When a man gives his only son
away in adoption but with an undertaking that he should be
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deemed the son of both fathers, he is called even now a
dvyamusyayana and he inhents to both his natural and adop-
tive father. According to the Pravaradhydya cited on p, 241,
if an agnate (piirvya) makes an agnate of his, his son by a
ceremony (vaikdryena) the son belongs to the adopter, If
either father has no issue by his wife, the adoptee inherits
to him also. He has to do the $riddha to both and offer
pindas to both the natural and the adopting father. The
§raddha may be done separately for each father, or it may
be done together, the two being invoked together for one pinda
but the ancestors are counted from the adopter (parigrkita)
The son of a dattaka inherits to his adoptive grandfather.

Laksmidhara considers, however, a son of two fathers, crea-
ted by niyoga (levirate) on a sonless widow. The owner of the
“field” (the wife) is the putative husband ; the giver of the
seed (bijin) is the impregnator. Without seed there will be
no plant; without soil also there will be no plant, as the soil is
necessary for the rcception of the seed. The giver of the
seed (utpadayita) isthe more important of the two, according
to Harita (p.241) and his pravaera takes precedence in the
son so produced. Two pindas may be offered by him to both
fathers or they may be both offered as one together, and so
with the pindas to the grandfathers and great-grandfathers,
Ordinarily, #iyoga is done by one of the same gofra and an
agnate. But it may happen that a widow gets a son by a father,
who is either appointed (niyukta) or unappointed (i.e. in
adultery). In both cases, the son should first offer water and
pindas to the dead husband (nominal father), and then offer
them to the bestower of the seed (bijin). The first to be
offered them is the rcal father, and then the nominal.

Nirada deals with a different class of sons, who might be
deemed to have two fathers. If aloose woman (svairini)
has sons by several men (other than the real husband), the
offspring belong to the real fathers, and should of_fer pindas
only to them. Butif the mother has been obtained from
the nominal husband by payment of a price (Sulka) by the
procreator, the pindas should go only to the latter; but if the
procreation is clandestine or without payment to the nominal
husband, then the pindas should go only to the husband.

The types had become obsolete long ago, and Niyoga had
been condemned even by Manu. Laksmidhara me;ely repeats
old authorities for a practice which had gone out of use. It
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also indicates that he did not know, or accept the kalivarjya
list of practices (like myoga) interdicted in Kaliyuga.

Putrikaputra (Parve XXVI A4)

A man with an only daughter may make an agreement
with her husband that she will be treated as a son and that
her offspring will belong to him as well. The son of an
“appointed daughter” (puirik@) should offer water and pinda
in éraddha to both his paternal and maternal grandfathers.
If he loses his natural father, he should offer pindas in
three generations on both lines, 7.e. mother’s and father’s.

Ekoddistam (Parya XXVII)

Ekod-dista is, as explained by the Mitdksara (I, 251)
that intended (uddisteh) for “one” (ekah). The ceremonies
done for one recently dead are designated ekoddista, as they
are hell in honor of only one individual, z1z; the dead person.
«The first sixteen funeral repasts taking place after the ten
days immediately succeeding the day of death, as well as thaton
the anniversary of such day, are Ekoddista, It is a naimittika
rite. (Rajkumar Sarvadhikari, p. 84). The ritual for {raddhas
are the same, except for the alterations indicated for specific
forms. Thus, Yajfiavalkya notes that Ekoddiste is done
without invoking the gods (i.e. Vidvedevas), with one arghya
only, one pavitraks, without invocation agvahanam and the
fire oblations (agnau karanam). 1t should be done apasavya,
from the right to the left, and with sacred thread on the
right shoulder. Different forms of words are to be used at
the time of bidding,farewell to the guests (visarjanam). It
should be performed at mid-day, as noted by Devala. A
single pimda is to be offered.

Rajkumar Sarvadhikari holds that Ekoddisia was the
form in which the $raddha was first instituted, and that the
Parvana $rdddha, in which three generations of ancestors
are worshipped, is a later improvement. According to
Varahapurana the first Srdddha was done for a son, not for
an ancestor. “The deceased parents, or dear kinsmen, whose
loss was deeply deplored, must have been the first objects of
the Sraddhae rite and it must have been long after the institu-
tion of this ceremony that the Pdrvana Sraddha was develop-
ed.” (Sarvadhikari, p.92).

The citations made by Laksmidhara deal with the
modifications of the ritual of Parvana §raddhg in Ekoddista.
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The question about being satisfied (#rpti-prasna) should be in
the form ¢swvaditam.” The libation with tila (tilodakam) is
onz only  The word ““gnu” (in the formula ye ca tvamanu) is
not to be used. The dead person is not to be addressed or
referred to as pity (Mane): he becomes one of the Manes only
after the rite of Sapindikarana. The feeding should be on
a sumptuous scale and presents should be given to the guests.
The first Ekoddista which is the one properly so called, must
be done on the elevenih day after the death of the person
commemorated by it. The presiding Brihmana should be invited
the evening previous to the ceremony. The host and the guest
should be ritually pure the next morning after bath etc. The
guest should be received with arghya, padya etc., be iseated
ceremoniously and presented with white flowers, incense,
perfumes, clothes etc, shoes and umbrella, etc. The remnant
of the food served may be given onlyto agnatic relations
(p. 248). The karta should dig three trenches after the
Brihmanas have left, four angulas long and deep, light three
fires close to the trenches, and make 1n them three oblations
of cooked rice to “Soma accompanied by the Manes,” «To

Agni who carries oblations to the \lanes”, and ‘ Reverence
to Yama Angiras.”

These rules are laid down by FPisnusmrti.

The ceremony should be repeated every month on the day
of the death of the person commemorated. (Visnu,p. 250).
The twelve monthly §raddhas (Masika), follow the ekoddista
on the dates of death, with the first ekoddisia and the three
adjunct Sraddhas (anyana masika) make the sixteen §raddhas in
first year of death, It is only after a year of the sapindikarana
that the dead spirit gets peace (dpyayana) and becomes one
of the Manes. A water vessel should be given to the presiding
Briahmana, in the mdsika ceremonies and just before the
sapindikarana, and the ceremony in which this is doneis termed
sodakumbha.

The fear thatif the person who is bound to do the
funeral rites dies within the twelve months following the death
of the person commemorated, the dead spirit might remain a
preta, is responsible for a common practice. On the twelfth
day following death. and the day after ekoddista, the sixteen
monthly §raddhas are performed in advance, commonly in the
form of amasraddha, and on the thirteenth day, the sapindikarana
(which can be done only after the sixteen monthly $raddhas
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have been performed) is done. The extract from Vispusmyii
given by Laksmidhara apparently assumes this practice as it
authorises the use of terms pitrmate in the oblations on the fire,
when the word pifr cannot be used till the sapindikaranais done,
Accordingly, in common usage the monthly $raddhas (though
done in substitute form of amasraddha) take the ritual of
parvana-Sraddha, and three ancestors are invoked in them.
They are not accordingly ekoddisfa, except in the sense of
being in honor of the death of one person only.

Sapindikarana (Parve XXVIII)

The rite of sapindikarana is intended for the peace of the
deceased person. It unites him to the dead ancestors, and
after such ritualistic introduction and union, he loses his corpse
(preta) quality and joins the ancestors in the world of Manes
(Pitrloka). As long as the ceremony is unperformed, the
spirit of the dead person is unable to get access to the world
of ancestors. The sapindikarania guarantees the united soul
against loss of §raddha benefits, even if his direct descendants
fail; for, he gets a share of the offerings made by collaterals
and agnates in the §raddhas they perform tocommon ancestors.
The failure referred to need not be through the death or
extinction of the direct line of descendants of the dead person,
The failure may arise by their becoming outcastes or cursed
(patita, abhisasta).

The ceremony should be done only after the sixteen mdsika
or monthly §raddhas and ekoddista of the eleventh day after
death are done. The practice already referred to (inf. p. 39) as
a precaution of performing the sixteen “monthly”’ $raddhas
onthe twelfth day after deathis sanctioned by Visnpusmyti
(p. 245). This practice is referred to as akarsa i.e.
anticipation. The sdgnika (the person who has secured a fire)
must perform pitr-yajiia (or pinda-pitr-yajia) on New moon
days. He cannot do those rites unless he hasdone sapindikarona
to his dead father etc. This is one more reason for doing
sapindikarana on the thirteenth day after death, and not at the
end of twelve months, and before the first anniversary
(Parvana) §raddha. A wvrddhi-$raddha cannot be done before
sapindikarana has been done; accordingly, the rite should be
done in anticipation on the thirteenth day, or beforethe wrddhi-
$raddha is begun (p. 255). When a nephew, brother or sapinda
of a dead person has to do an abhyudaya-Sraddha (vrddhi ) he
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must first do t'.e sapinfikarana to the uncle, or brother efc. if it
has not been done already.

The performance of the anniversary $raddha, as long as
life lasts (y@vadjivam) hecomes a duty after the sapindikarana,

The ritual is symbolic. Four ves:els for arghya water are
got ready, one for the recently dead person, and one for each of
his father, grandfather and great-grandfather. Similarly a ballof
rice (pinda) is made for the dead person and three balls for
the next three ancestors. With prescribed mantras (ye samang
etc.) the water of the vessel dedicated to the dead person is
sprinkled into the vessels which contain water for the three
higher ancestors. The ball of rice offered to the dead person
is divided into three parts, and one part of each is added to
the three remaining balls of the ancestors. The father and
grandfather of the dead person are invoked to unite with the
dead person, and the fourth is released. For the kartg thence-
forth the three ancestors will stop short of the great-grand-
father of the dead person, as he has been released (p. 253).

Vaijavapa is citel for the rule that one who has been
cursed (abhiSasta) or has become an outcaste (patita) or been
guilty of the comprehensive sin of bAriigahatti or an adulteress,
if dead, musi not be sought to be thus united in a sapindikarana
rite. It is post-mortuary and permanent excommunication for
vicious persons (p. 255).

As regards females who are dead: in the case of a girl
who dies unmarried, the father performs the rite, and in the
case of a married but sonless woman the husband (p. 258).
The goira should be that of her father in the first case if the
marriage has been dsura etc. and that of the husband
in the second. After the sapindikarana, the dead wife
joins her father, the husband’s father etc. and the two families
are united (p. 258). After sapindikarana whatever pinda or
water is given to a mane goes also to the wife of the mane.
Libations and food for dead women should be offered invoking
them by the goira of the husbands, since after the performance
of the homa on the fourth day of marriage (caturthi) the
husband is united to the bride in all organs (p. 2>9). Whena
father is dead but the grandfather is alive the union should be
effected of two ancestors above the grandfather (p. 260). In
doing a sapindikarana to ancestral spirits (Manes) those who
have not been united (bya collateral by not doing sapindi
karana, asomskyiah) should be united by the one now doing the

6 .
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rite (p. 260). The union of the mother’s mane should be not
with that of her mother but with that ol the paternal grand-
mother of the performer (p. 258). In the case of one who is
the son of a ¢ woman who has been made a son” (putrika),
he should effect the union of her spirit with that of the
maternal-grandmother first, and then the maternal great-
grandfather,

Sraddhas After Sapindikarana (Parva XXIX).

The dead when united with the Manes of higher ancestors
become satisfied (krtarthah). Accordirgly, to invoke them
alone and offer pindas to them alone is wrong (p. 261). The
invocation of one spirit is proper only till his union by
sapindikarana. The son of the body (aurasa) and the son
raised on the wife by another (ksetraja) must do all Sraddhas
after sapindikarana only by the Pdarvansraddha ritual, i.e,
by invoking all three generations of ancestors This is the
view of Jabdla (p. 261). The A atsyapurana holds that the
parvana ritual must be followed by all who have lit their
fires (agnimatah). The Matsyapurdna also condemns those
who abandon the ekoddista form (invoking only one ancestor)
even after sapipdikarana, in all forms of §raddhae (p.262)
The contradictory dicta are reconciled by Laksmidhara,
following the author of Mahdrnavapraka$a (p.262) thus: the
sons who are of the body (aurasa) or of the wife (kseiraja),
who ‘'have also acquired fires (sdgm) should do the annual
$§raddha only by the parvana ritual (invoking all three
ancestors) ; all the other ten types of sonsand eurase and
ksetraja sons, who have not lit their fires should follow the
ekoddista ritual only.

Sraddhadhikarinah (1i"ho are competent 1o do Sraddhas?),
(Parvea XXX)

Adhikdra means both competence or capacity and duty or
obligation. He who has an adhikara for a rite must do it.
Where different persons are stated in a serial order as having
adhikara the duty to do the rite devolves on them in that order.

The devolution of property of a dead person follows the
line of descent of competence to do the funeral rites of the
dead person. It reflects theidea that property is owned by the
dead even after death, and by the unborn even before birth
Itis a tie between the dead, the living and the unborn. The
persistence of the claim of the dead on the living is shown by
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the latter having an obligation to perform the funeral rites and
§raddhas of the former. The custom in some parts of the
world (e.g., Malabar) restricting to owners of land the right
of cremation within their lands, and of the conservation of
groves of trees in which ancestral spirits dwell in the form of
serpents are called k@vu in Malayalam.-

A distinction has to be made in regard to the form of
obsequial rites, of which the Sraddlia is one. The Visnupurdina
(p. 264) divides them into three classes: the first (parve), the
middle (madhyama) and the last (uttara). The first are the
rites which start from cremation of the dead person and end
with the period of death impurity; the sccond start from the
rite of ckoddista and go on Lill sapindikarana, and include the
monthly §raddhas done before sepindikarana; and the last are
the rites which come up for pei forimance after the dead person
is united to the Manes by sepindikarana. The first consists of
offerings of water mostly (udakddjali) and even remote
agnales have an equal duty with nearer to offer them (sama-
nodaka). The other two are Sraddhas proper and involve the
offering of balls of cooked food (pinda) to the spirit of the
dead person whether united with ihe Manes or not. This, only
closer relations can do. They are sapindas. It is only on failure
of sapindas on the paternal and maternal sides that the
samdanodakas come in for §raddha-pinde offering.

Laksmidhara was a contemporary of Vijiidnesvara, whose
dicta have been (in the absence of Laksmidhara’s work) the
most widely accepted hitherto.

Both cite Marici (p. 262): «“ When the father dies, the
obsequial rites should be dome by the son according torule
(vidha@natah), 1f there are many sons, who still dwell together,
whatever rites are done by the eldest son with the consentof the
other sons and with the undivided family property (avibhdgena
dravyena) is held to be done by each and all of them. ”

Brhaspati (p. 264) states the duty of sons, in the first
instance to do the $§rdddha of the dead father, and if there are
no sons, by agnates (jfidti), cognates (bandhu), friends (suhrt),
pupils ($igyah), teacher (ritvik), servant (bhrtya) and priest
(purohita), each succceding person taking the duty if the
preceding are unavailable. A similar rule is given by Gautama:
«Inthe unavailability of sons, the sapindas, the sapindas on
the mother’s side, and the pupils ($isya) should do tue Sraddha,
and failing them the rigik and Gyruy ™ (p. 264). Vispupuraya
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makes it clear that the abserce of ‘sons” must be taken as
absence of their sons, grandsons, etc. The son, the son’s son,
the son’s son’s son (prapauirae), and in the same way the bro-
ther and his sons, grandsons, great-grandsons etc. and the
descendants of sapindas, and on failure of even these the
samdanodakas and their male descendants, and after them
similarly the samanodakas of the mother’s family. Paithinasi
(p. 263) and Vispupurana (p. 264) refer to a contingency now
remote: wiz the interruption of the line within three genera-
tions (iripuruga) by an outcaste (patita) or one of a lower
caste, as such intrusion destroys the continuity of the family.
If both the male and female lines are extinct on the male side,
the rites should be done by the women of the family. Similarly,
if the dead man had wives of lower castes and sons by them,
then all of them should offer jointly one pinde and not each
one pinda, though their periods of impurity will be according to
the warpas of their respective mothers (p. 263). Such mixed
marriages give rise to rules which are now obsolete, but which
probably were not so in Laksmidhara’s time, as he cites the
rules relating to them. Thus, one authority declares that
children by mothers of lower varnas to a dead Brahmana father
do the obsequial rites to him, but the father cannot in such
cases do the rites to sons of non-Brahmana origin; in such
cases their mothers should do the rites for them, as they will
have to do to their mothers (p.266). No funeral rites (and
$raddha) should be done to a dead ascetic by sons etc. (p. 266).
Even the cremation is interdicted to ascetics (who have to be
buried), on the model of the saintly Vidura, in whose case the
cremation was prohibited on the ground that he had already
been “burnt” by wisdom (jfiandgnidagdha) and a second “burn-
ing” was ruled out (p.267). The normal rule is that when
one of the same gofra (among relations) is available, one of
another gofra (e.g. a-sapinda of the mother) should not do the
rite (p. 265). The dictum of Markandeyapurana (p. 267)
that his women (striyah) should do, without repetition of
Vedic mantras, the obsequial rites (including §raddha) is
explained by Laksmidhara as referring to the dead man
leaving no widow of his own warna but leaving widows of
other warpas ; for, it is explicitly ruled that before a dead
man’s brother can undertake the duty there should be no
savarne widow to do it in preference to him (p.267). The
rites to women follow the same rules, but a sonless woman
cannot have sapindikgrana done for her (p. 267),
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Certain rules given by other digests may be now indica-
ted. Saikha’s dictum that in the absence of sons (putrabhave)
the widow of the same varna as the dead man (paini) should
do the rites, is widened by making “sons” synonymous with
all the twelve kinds of sons. But on the Kalivarjya rules, the
only sons that are to be recognized in Kaliynga are the son
of equal varna (eurasa) and the adopted son, (Divikara’s
Sraddhacandrikd, p. 12). The aurasa son has competence
and duty to do the $raddha of his father even if he has
not been ‘initiated’ (anupanita). But the uninitiated boy must
have had his cidakarana done and be above three years of
age (Ibid., p. 23). The adopted son cannot do the father’s
$raddha without first becoming initiated (upanita). If a man
leaves more than one savarna widow of whom the senior is the
patni (the wife for religious rites) if there is a son by a co-
wife (apaini), he has preferential claim to do the rites
(Ibid., p. 15). If a man dies sonless but leaves daughters, the
married daughter (#gha) takes precedence of the unmarried
(anagha) in doing his obsequial rites (p. 15, Bharadvaja).
The grandson who inherits his maternal grandfather’s estate
(i.e. a putrikdputra) should perform the frdddha to that
grandfather (Ibid., p. 15).

Nandapandita (Sraddkakalpalatd, p 9) cites the follow-
ing comprehensive rule from Swmytisarmgraha (p. 9); each of
the following succeeds to the duty of performing the obsequial
rites and giving pindas, in the absence of all those named
before him; or her: «The son, the grandson, 4is son, the son
of the daughter made puirikd, the lawfully wedded wife
(patni), the brother, his son, the father, the mother, the
daughter-in-law (snugsd), the sister (bhagini), her son, (bhdagi-
neya), the sapinda and samdnodaka.” If all fail (or are not
available), the king should have the §rdddha and obsequial
rites performed from the property of the dead man for
“the king is the kinsman of his subjects, whatever wvarsna they
may belong to,” (p. 9, Ibid.); The widow who had been
married in Dharmic form) according to Nandapandita (Ibid.,
p. 11) 1is entitled to perform the funeral obsequies and
$raddha of the husband with Vedic mantras (Ibid., p.11). The
acolyte (Brahmacdrin) does not commit a breach of his vows
by doing parental obsequial rites and §raddha (p. 12). ‘“An
elder brother isnot competent to perform the rites and
§raddha of a younger brother” says Baudhayana, but the rule
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is explained away by Nandapandita ([bid., p. 12) as applicable
only in cases in which a competent son is unavaila*le or there is
no friendliness between the dead and the sutviving brother. The
son of a putrika should do his mother’s father’s riles. He must
do the rites of his natural father only if he has no bhrother,
since only the eldest son of the putrika belongs to the waternal
grandfather (p.13). If a father is an outcaste (patita) the
obsequial duties that would have been his, devolveon his son,
i.e. he is treated as dead though alive (p. 14).

The common rule is that a son has no competence to do a
$raddha during the life-time of his father (if not an outcaste).
There are six exceptions to the rule. The son can do $raddhas
even in the life-time of his father in vrdd/h-§raddha on his second
marriage (for 1in his first marriage, the father most do the
§raddha) the birth of a son, the is¢ for Mancs, Soma sacrifice,
in pilgrimage centres (#rtha) and when an hoaored guest
arrives (p. 14). Nandapandita denies the need to do a vrddhi-
§raddha for a second marriage (p.15). The marriage
(udvaha) must mean, therefore, that of a son or daughter,
Mitramis$ra (Srdddhaprakasa, pp. 339-361) discusses a num-
ber of matters on which authorities have differed. For example,
Siilapani has upheld the view that when there are several sons,
and they are all living separately and with their shares of the
paternal property, every one of them should do the sixteen
$raddhas following ekoddista (on the 11th day after the death
of the father) and upto the sapindikarana, and must do the
annual Pdrvana separately (p. 340). It might happen that
the brothers might be in different and {far-off places and the
consent and contribution, which the dictum of Marici (infra
p. 263) holds as enabling the eldest brother to do the obsequial
rites on behalf of all brothers, may not be given. In that
case, ihe obsequial rites might be done by the brothers
separately in different places. Otherwise the younger son be-
comes guilty of a grave lapse, and he becomes a vidhighna
(p. 341). The common rule is that cven if a younger son, in
the absence of the eldest son, does the cremation, he must
continue the rites upto ekoddista, and if the eldest brother
comes within the period, he must also do all the rites, ason
him lies the obligation to do them. (/bid, p. 342). Manu rules
that undivided brothers should do the obsequial rites together,
through the eldest, and when they have a common mess (eka
pdkena vasatdm) they must do the Srdddhas together, Silapani
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holds that this rule is only permissive in favor of the undivided
younger brothers, and they obtain additional merit if they do
§raddhas separately, when living together (prthak dharmano
stane phalatiSayah pratiyate)”. He relies on Laghu-Harita’s
rule that the sixteen Jrdddhas upto sapindikarana should be
done by every son separately (p. 339). Mitrami$ra ques-
tions the soundness of the practice of southerners (daksinatyah)
to have the eldest son re-perform all rites including sapindi-
karana, if the death has taken place when he was away, and a
younger brother has had to do them. HHis contention is that
after sapindikarana the dead person has cecased to be a preta
and has become a pitr, and cannot again be invoked as a preta.

Another point discussed by Mitramisra is the adhikara of
the daughter to do the obsequial rites to the father, if she has
no brothers, on the basis of the dictum of Manu (IX, 130)
“the daughter is equal to the son” (puirena duhita sama) and
on the assumption that the word bhraia (brother) in the
enumeration includes sister (bhagini).

In the rule giving a daunghter the obligation to do the
funeral rite and s§raddha of a father, the unmarried daughter
(unidha) is preferred to the samskrid i e. the married daughter.
Why is this distinction made ? Mitramisra explains it thus-
Manu rules that the pinda follows the gofra and the estate (goira-
rikta-nu gatanugdh pindah), end a married daughter belongs
to a different gotra from the deceased, and is also not entitled
to a share of the father’s estate (7ikfe). Accordingly he
explains away the rule of Bhiradvaja (p. 358): ¢the married
daughter shoull give the libation and pinda to the dead father,
and do the ekkoddistam equally with brothers”, as referring to

married daughters, when there remains no daughter unmarried
(p- 358).

Abhyudayikam (Parva XXXI)

It is natural for one to remember one’s ancestors in
moments of joy or seasons of prosperity, and to invoke
their blessings when about to undertake any important act of
an auspicious character. All these are termed Vrddhi or
abhyudaya. As the means of pleasing the Manes is by §raddha,
the rite performed either before or after such occasions is
known as VrddhiSraddha or Abhyudeyika. Tt is also called
Nandisraddha, Nandi meaning Samrddhi, ‘plenty’, or ‘afflu-
ence’ (nandi samyiddhiriti kathyate, p. 268), The Manes are
usually pictured as “tearful in visage” (asrumukhs) (inf.
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p. 270). In these rites, they assume a joyous expression, and
are described as ‘n@ndimukhah.’ Gods (devalh) assume the form
of ‘joyous Manes’ (nandimukhdh) when invoked in this rite
(Satitapa, p. 271), and eat the food offered (pitrnam ripamas.
thaya devatandm samasnute, p.271), When the gods are satis-
fied by the rite, in this form, they in turn give satisfaction
to the Manes.

The $raddha performed in this way loses some of the
features distinctive of rites to Manes. Thus, the sacred thread
should be worn in the normal way, as in rites to gods, and not
hang from the right shoulder. All circumambulation and
movements should be from the left to the right (pradaksina).
Sesame seed should not be used, and barley should be substituted
for it (yavaistilarthah, p. 270). The balls (pinda) should not
be of cooked rice (annam) but curds mixed with unbroken
rice (aksata) and jujube fruit (badara). The darbha should
be used unbent (rju). The expression svadhd, which is used
in rites to Manes, is not to be used (p. 271). The Briahmanas
who are guests should be in pairs (yugma). The ceremony
should take place in the forenoon. The prayers (japa) should
drop the mantras in honor of the Manes. The pindas should be
offered facingeast (pracimukha) and placed on darbha (grass)
with the end to the east, unlike the pdrvana-Sraddha where it
should be pointed to the south (daksindgra).

The abhyudayikam proper should be prefaced by a
mdtr-yajiia or mdtr-pija, to placate the “divine Mothers,”
The «“Mothers” may be adored in the form of pictures drawn
on paper or idols (pratimd). The ten “Mothers” are named
thus in Caturvimsatimata (cited in Sraddhaprakasae p. 292) :—
Gauri, Padma, Saci, Daksa, Savitri, Vijaya, Jaya, Devasen3,
Svadhi, and Sviha. Satitapa substitutes medha for Daksa in
the list of ten Mothers.

The forms in which the Mothers should be imagined or
represented pictorially for purposes of worship are given in
detail by Sraddhaprakdsa (pp. 294-296). Bhavisyapiranae
(Ibid., p. 293) declares that if the wvrddhisraddha is begun
without first doing the Mairpija, they in their anger will
cause harm to the performer of the fraddia.

The ritual prescribed is that of parvanasraddha, with
important changes, some of which have already been indicated.
The invozation of the #nandimukha-pitarak is to begin from the
great-grandfather, proceed next to the grandfather and come
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last to the father. The wives of these are to be scparately
invoked by name and gotrg on their paternal line, and they are
included in the iavocation eof the maternal grandfather,
maternal great-grandfather and the father of the first. Nine
are thus tobe invoked and placated with food etc. The
prayers and recitations during the feeding of the guests
should not be those described for ordinary $raddhas but
different ones which are specified. ,

The Nandisraddha should be done by a father for his
son till the latter completes his snane and samavartanam, after
which the son should do such rites himself. In counting
ancestors those who are alive should be dropped, and the next
in ascent invoked. Eight Brihmanas are to be fed at this
Sraddha.

The occasions for doing the Nandifraddha are many.
Laksmidhara’s two citations are not exhaustive, but
illustrative. About eighteen occasions are given in
other digests. They too are not exhaustive. It may be assumed
that no important event should pass without the performance
of Nandisraddha as a preliminary rite.

If the required number of Brihmanas cannot be secured,
eight married women, who have husbands and children alive
(suvasini), are to be worshipped and fed (Sraddhaprakasa,
p. 298).

This is analogous to two practices which are authorized
and described in Sraddhakalpalata (pp. 121-122). If a
mother died in the lifetime of the father (mdaid mritd
mangalasiirena), women with husbands and children (suva-
sini) are to be fed along with the Sraddha Brahmanas and
given presents of clothes, ornaments and toilet requisites.
(Prayogaparijata). 1f a woman has become a sati or predecea-
sed her husband, the same procedure should be followed, and
they should be invited along (niysfijita) and fed along with the
Brahmanas (dvijaissaha).

Sraddha to One Alive (Jivacchraddham, Parva XXII).

The concluding chapter of Sraddhakanda is devoted to
an account of the §réddha that may be done to one in his own
life-time. Such a §raddha involves a contradiction, as the
definitions of §raddha make it a rite in honor of the dead,
whether they are prefe or have been united to the Manes by
sapindikarana. In the §raddha to a living person the r 1‘33_5 stop
with ekoddista, and do not include sapindikarana (Baudhiyana,

7
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cited in Sraddhaprakass, p. 363). The underlying idea
seems to be that the whole is animated by a conviction of
the instability (anilyaiva) of all life, of the transcendence and
immanence of the Supreme Being (conceived as Visnu), and of
the confident hope that on his own death he merges in the
Supreme Being and has no existence in Pitrloka * the world of
Manes.” To such a person, as to an ascetic, no Sraddha need
be done after his physical death. After the conclusion of
atmasraddha (a §raddha to oneself) oneis released from all
obligations of life, including the performance of $raddha to
ancestors. He is ritually unalive. He does not contravene
the ruale that the §raddha should be done as long as life lasts.
A $raddha done at Gaya is held to give eternal satisfaction
(aksaya-irpti) to the Manes. One who does the $raddha at
Gaya is assured that he needs do no more srdddha. He who
wishes to do his own §raddha is accordingly told that he must
first do the §raddha at Gaya. In a sense the person who has
done his own §raddha is like a jivanmukta.

The ritual is given in a passage of Baudhidyana, and in two
Purinas, viz. Brahmapurana and Lingapurana, Laksmidhara
relies on the first and Mitramis$ra on the secund.

The doer of a §raddha (kartd) is reminded always that he
must possess §raddha, i.e. devotion and belief. In Jivacchraddha
there must, in addition, be a conviction of a philosophical and
Vedantic nature, This is why the karia has to spend the first
night in repeating the eight-letter (astdksara) homage formula
to Visnpu. The ceremony begins on the thirteenth day of the
dark fortnight, and its main feature is the cremation of a
bundle of darbha made to resemble, and represent the karta.
The post-cremation rites are done for it, The performer is
now ritually deal. He is one without a fire (niragni) as his
fire has been used up in the cremation.

The rites on the second day stimulate those of saficayanam
following death. The form it takes is to fill three vessels with
pulse, mixed with sesame seed and rice, and throw the contents
as offerings to the Earth, the god of death (Yama) and to
Rudra, asthe lord of the crematoria (smafanapati). The ground
is sprinkled with milk to assuage the heat generated by the
cremation of the “ corpse” (i.e.the Darbha image). The
Karta then enters a river, walks into it till the water comes to
his navel, and offers seven libations, ending with svadha and
namah, to the Lord of Death, invoked by seven descriptive
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epithets. Then calling to mind Siva as Rudra and lord of
crematoria, fried rice (/dja) is scattered in his name, Then, ten
libations of water mixed with #ila seed are made to the three
ancestors and their wives, and ten balls of rice (pinda) are
offered, nine tothem and the tenth libation and pinda being to
himself. He should throw into the water ten pots (kuinbha)
of water mixed with #la. He should then co.re back to his
house, sprinkling milk on darbha spread near the door-step,
and sleep with his head facing south, Next day, (amdvdsya
or new moon) he should do the masika-Sraddhas and the
sapindikarana (Note—it is condemned above). The period
should be observed as one of impurity (dfauca) by relations.
The word preta is however to be avoided in every part of the
ritual of this ceremony (Sraddhamayikha ed. Gujarathi
Press, p. 160).
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Hireat Feuren FEE TS 74|
adt Mgt AR Rrgesan dgaag |
sqvas A T g wEAaaEeEa |
TS IR AT TTTHT FAATET: 12
HTEHAY A g RT3 |
THATUMENY T ‘asttea qrerst fome |
Ssfiqofi = 7t guar saradaRgTE |
AAT HEETAET ATH REATI 7497 7 |
gty T et TR a9 T |l
gue TRt qEESTIHS AT |
TAEIH AN AR a e Ta T |
ATHTARTL AT AGIHHS T
T TRETE S TYEw |
TEETH BTy a9t 7 FI¥ 78 |
qrRTRETEEASY q9r SR I1°
TeEe WETATE A97 T fradesdy |
TATATT |ET AT, TREATT Ry |)
(1) ‘%R gty g

@) ‘FIwer ad’ v 9. .

(3) CvmarE: @aae A’ € g. .

(4) TERE g, |/, 3¢

(5) *sftooff aramelf = sEeidageE’ o 4. A ae.
(6) ‘wzd T 7. L.

39

@
®)
9

‘a9 Remamadsae [Arranae TR 9.,
FaEs’, ‘g, ‘g’ g Mo weT: aRaney gun
¢ giufeg:’, TR . 4.



3L

FEFHEqA

oAy WA WIS T T |
TARAY FAY AXRIETATTIRT ||
TEAT T T gUAT auT RyETT A |
i g w7 H alEe A
HIGHAY T T REREarara |
AT Ngdd T T M 79 |

gaT Rgaeaw ‘gsiawee |l
HIAIIFIET AT TATAAGAR |
sreltwe A o= marad w9
T AGTRIAATASTAGT AT, |
AT 19 T a5 FEaarersq |
qAT (ST T ATLIHTRY |
FFERAT T gUAT T Wy g
firee wgfa arreATET TANHTAET |
a9 T AL ATGHAARSE W3 ||

i g IR AT WIEATH 79T T |
ST FEITAY 9 TSy ||
T Qs R TR q%T T
Tl T UT PR TEEEEwT a9 |

Yot =rsw I T TSl qrEger 9w ||

(1) ‘e g g, A

[a

(2) ‘UERE?, ‘Gafver, EEw o aevan g, aner me

@) ‘uaiREsEEE R . A, 3%
(4) ‘wareERETE’ gk g, | n

(5) ‘ofE: W . A

(6) ‘dmurE =’ gfr g, 4l

(7y CweRy’ ¢ fafeRar € mer 4. A 7 (T 1%)

(8) “Ru = i @ 4.



HEFOE Ag2T: EAS

FIAT AT JOIT qAT ATS-IAq B |
YAy ATTAINY HATEATATHIG |l
FEIUE AGT A4 FrTFTEaT 7 |
freeaaieTer gt HeaEE e |
FEATH T AT ASTIINGRIT 79T |
HEWHE @19 a9 s |
Tay frgdiiy srgAm=eaagg |
AETTE AT TrAraT 7 ||

41 TS 7 TliA g A T |
HETTA TR T a9 = ||
fyoens = frema ogtew a99 7|
Tuesay 7 faed 3 frovaam g 1
AT T FTAAT THAS 74T 7T |
W= faerd S= gerey a9 = ||
sfrodar aar Y i T w12
SToseta = v fiFeavaatty av |
seadrd = RreTanwsa rgEan
i SRR T AdTrTE T

i Tgas 7w swRE AT T\

qﬁg HIEITAR: TI0fed I 759 |
& ATaTE [ maﬁrgt a4t |l
‘TR A g |

A T AITATAAARSHIGR: ||

(1) “d@E it g,
(2) The following additional verses are found in the
ptinted Mdisya (p. 39)—

qu1 T GO qAdrd qua 7 || 41 9 ahdry auetd a3 T |
(3) a9 AR ARHEEAR 9T |



g6 FAFEIAY (4
T [RR, €2

vy iy T59TE ARty |
ATATES TIT et 21 | |

a4qr

o TgatsgrgwIay fremim garffy
T frurfesy st gawmREar 11

AT SMEITAT FAATTTR TN T reTeT s
TRAA ATt |1

TIGRT' [9e, RL-R3]

fragasat |9 grEmEe |

IO AETATT FOA0T g FXwzre |l
FarESETE A AW ATEHRANT TR |
FICERAT: Fiwgrer fa=TmaeT 7 ||
STUTSTSIATHI 2T I591: I |

LI

FHSTRRN AT T FeeATaT T AR |
T STEATIE, TS F¥soqal 7 7 a9 ||

(1) ¥ WE AT |

(2) Entire passage reproduced by #IGIHIA, ¥~ ¥e.

(3) & W MR TWEAT #Ad@r ARaiadtata; we
aftr  ARIMEASHEEEN | w9 T RS
HAMGIUIFSETI  TF  qR9d 7 g fAamgaEwr: | oy
gy 7 sraRgarhfe S || (srEnw, Lve)

(4) HTGIBIGW: ¥

(5) Cmmermama’ ¥ fEtisrEas: |



e
IS CiiCHl

oy gttty | ax
ag! [}, R&E’R—ROR]
TEiatTEmeTT aareeTTT fEd |
fraear e aeaasaeadea: ||
iRt irtowd ar )
g e o’ ety Tumg )
g AT AeermieE S AT iRam g |
AT TG WEAAT T RN
YIRS NI T @y g |
*TERAIRT T AT 737 g
TAATARY FeaIfea qergwreariay: |
TURATRG WHAT ATMNRERT g )
HIeEL J AT TTET TOI A7 |
TIYUTHET WA FigiraETe |
FIETTH AETATH: TGO 77 |
| STATEATHY FETN AW T w9 ||
“offed’ IwwtEm | ey TR
‘geay’ Rrsn | oo’ gewEe | e e |
oy e TR i | ¢ R e
deda@asa: Ify 3 s |
(2) ‘TR TR AT |
(3) ‘oA w ww ¥ g R |
(4) ‘oEEvERiRT? iy Jarfr: |
6




8 FARRIAN I8

‘e gy TR | Feman e deea
T ST | ardforae s feny g
it fafraaefior S ggweralem)
ardforg g & argattawn s |
FEHEY TR AT e |
T ardiore SRR ST 2he
‘wETaTeR AeeataRaT:, ‘wTTaieRar weeary’
it Fag=aT | gt SR
Tu:
T orewTEgn W, T o o &
v orry woaTET, T fronfy @7 g
FSY ArET, auEeg ww: ok & 7w
ALY g0 ArEieg I FAFAATE, N
T
ATATET qAL wEATE gAY |
fraaay T A1 AT T ALRS |
Gkl
TFERFAIAT TH AT FETA |
SIIHRA g FATAT A0 q9qrFasy ||
“rad’ TEIHTEH | SRR OHRTEa-
T | ‘SIFA AFATTHETEFAT | ‘ot v’
SYrFEANT ||

(1) TREFC @8y, AR | w@Es e qiieg |
(Frnfatir)

(2) Tadaer il 9% wata w9 fwr oW, @ B
Fradify <’ | (Ferfm)

(3) FTEHHW:, UL

(4) TR MR W, T A WA, VP (AGIFIE:,08)



AEHS AN 3%

qa!

geatfea weeagt are s wrar st

TIHFAAGY AT T Toatea Tr9as 1

Tt qroaTheEt afi 4 e arme |

HET ATATE, WL AT TOTTH W |

T AICTATAT FeTreTRmIETaR: |

w7 gt g [remn-
firal] age™ FEwRSiERT] EREETETTRte |
TREANT  STSSTT  AQMOT  SYyear  @=ear a1
T |WATAT ATEET UNA | [WrEEd A |
=it wTETE, SIROEIATET || TgT aEAT | 9
AN | T2 SRIF | GH RO | oSy TR | AT
AT | T ATRNOT | OFHIET TNAT | [FIea
ISR TIAYT TTQT 7| AreoreeT Ate 1 graan
YT 1] oTTET g W FEAE SeAsor
qY WLIAH TG TG T 7 ghea=omrai T

‘sa’ geEwerrT | ‘sE’ emgm |
‘aresay marewan

(1) FWIfE, K1Y,

2) ‘o T IR wE:

(3) ¥, u}e—k3R ,

€)) R, 88 0-%%2. Words in rectangular brackets,
which are omitted in the text are supplied from Hemidri;

SrfedeRRgEs GO ¢ orens’ | W [erieir] agaasai-
Rt g vt NeomEerrsamy, & W/ 91 @, FATTI-

dufed A sTErRrETESEAE 1) ($]R) -



ee TRFETAY I8
frem: (9o, 2-29]

[Frodfifcadminfolowd:] i
Rrrearfiait: gavigier ww fo= | [E wy
weegwtes | <fi A Tidw g ) agedicio )
T TOEAT | ¥ OWF 1] | TE07 | oSy qrea |
T AAYT | g ATOENOT | QR IO |
HaeEd = e afgwiat (el R
AT Ao |]

FTTINTH WETAEH AW TTorEres =7 |

ﬁwﬁﬁwmﬁmaﬁq&uz

‘AU STRRATARIISTY STl |
2¢fatfa:

v A fronf | wremrRe e ) a9 -
vagTFERT e | A AT, | e
qAT TF | VAT GUHMEE, | e |9
AT, | oS WINTAOAT | 79 "7Ew, Tsa |
THETWIEE,  |WIRNT | grEmEEen |
W TNTTAATA, | FIONT ORIy
‘ war wafe’ rEgTEt—

SgaTan

gl WM, FETERET | oSt HrETR
STIROT | 7T THUIT | T30 Ayor ||

(1) Comed ATAERATRILIAAHIEE, ARHS AL, T
whadify e maaRy | (Barf, wsu)

(2) TR, K]y
(3) &, k3R




AEHOS gl 1Y

qrgeaFT: [R, (],3;R,29,2-3]

ax xearer  faewmn dfiman am @e-
wet T | ]Il sy dtgae [Reor] fifx-
ziftaie = wow | Aar wwigdw g el
gfRem | gFeal wsw oftff | gaiewa
HIRYW | QAT ARAROTAT  TIAT Wi ded
SYTEIATAT | SEINTEATI EWEIHAAASSATT T |
AT [ATHHETET WA | Fraforges 7 1!

‘Srgafy’ gard:, agery deran | Cdiamr
sfaradt | ‘yaieaw  saTaOem | Ceed
wlrre  drdarst, agaw gsoead: | Cw -
T [Esawfaaras) iy

‘W's'a’nai“
wifor frerarars frgvay Tam)
g’ '
TR, T, TR |
e wEreia MTEwS TEIae ||
ST, AIYAT, T TFIR, TR TE |
FATYrE T SRR |
‘qremd’ TR ® AE iy sy
wRew | ‘adfiwr w1 vl wee
(1) wommh gRmEEr A aRR ) Caeat’ aguerst
Akarea: | (g1gw:)
2) ¥R, 4RV
(3) M, 4io; APATRIFT [HIN: AR A T | FeTAE
QA VATEIT 9 )



98 EIE T ] [%

‘REraid weam | fwwven’ sewWET Fee-
e 2R agfiww! | e w5
forare: | gwer PRy TR )
Tria:
wfirieg gvrarat R agaga)
HIgHTS qawten faesaraed s aq.0
g [3, Ra¢]
geaa T QA WG TGIERAT |
‘qARTIO AT TFESTT Tiae=aq |l
‘ATTTRA  AATATHIA  TrAq. | © oreAR-
Ao’ SRfawiraeTo | I g &wi
aseadl W FEWAl T gy a9
giveam, ErrE@E T
HETARA (g, 239,¢]
Tyl wrgaEs Tgeadi |
T
FARTH: | T FRASTE frea |
q TR ST [AT3TE 497 ||
‘gauTRe ReTge |
Frg’
Ry frao st |
gataroaer Teg w @ Refgwmegarg o
(1) TEISEFRg A
(2) ‘eReEE—ax gfen—¢ gl e,
3q wsanE wT | R JarfRfe | R gmesaea amg

i ar, wEar TR R o arram: (AgdEEny, teo)
(3) ®WIE:, 4



MERoR TR e

TR Titaara fafy am astoigars)

sarfEt froege & SrE o

gAY A € TITERET |2 99 |

FEAIRASTAT ST TFIIATZT! |

wRTIat fRTaradT T wyfwr |

AT AT ATEAT T ATEAT: T ATEFART U

AeamerTdan TaaEEaeay |

SIS AT SR H RS 7

FET AT RS aav e |

AT WARE T T-UTE IMAFEHA ||

FET FEIE T GAgUwr ga=er |

ate o ghr 2T TsgiEEgwEaa

FITS TEON XTAT THA FATHT T |

FHREGHIH a AogH wgEEa |

Ay ATRIRL STFTEFRTETH |

frerdt ARkE 97 799 gedwen

G AR T FOT 9 99 T |

TRt STTT ST Wy =7

AT T ¥ ¥ fraaewRT = 0

‘qarfewr’ wETiy weaRmwieg e |
‘ grgrraT’ queTEn: || ‘wgRer At |
aer o Rt ‘geon SeAr Sifear Ry |
‘i’ A figwey| ‘Aitva AawETr-
fray: | ‘arend’ Arewdia afrew | ‘aamed
Ay | sfasead IR | R Fuered
sty e | gl agfet o

(1) The reference is important as it definitely places
Govindaraja before Laksmidhara. ‘



e FFETAR (&

Sewwa | ‘gader gavEt | (ws9:’ ¥y iy
TRYE EE | ‘FIRS FIROTHUT | Cwgol’
HEECAT FTT | W FeAweg | ‘wHeg a5h-
e

BeSR
A TS A7 F9¢ wlkST g
HATEHFADT TRAT A=F FgE a4t
‘TwE’ e

HIHORTIRT [33,80]"
qeefifyaetgaier gan a|eTn |

firage: fifrar frevEeniaeT |
 frreqrar’ s Rrfraean ferorey sl

qIGIOA [¢o, ¥R-VE]

TEUIET: FEH T TR TATER |
‘et vy |t = qraaRT T
‘RAvageel T 9 TARRSHAERS TG |
Y =T T WY WAty |
Sgeat 7 IS >0 Avig T wATg T |
T Al T e @A
TH FEGRT: TIHT Freraerar: |

(1) SEERgRaHR

(2) ‘wena gEn sedia’ o g argy, k3¢
(3) ‘FEUR Aged =’ TR . 4T g.

(4) ‘feaiargis’ =@ 4. a1 9.

(5) ‘aee iy A <R g an g. %%




HEHITS Eﬁiﬁ g

T Tead far adaados: |

TFAA STEAITIATT, FEATHA STF T T
wiiRagr waifn a7 dore @
ATy AT 9 FEfevac: St a0

‘e gfafem g | Cga T 9Eeg-
Se’ w ogaw W gl o w owgEr o
reeleTd | ‘ogamry fafre o
HETTILTI

Fiesrreagar et mefiogaTa: |

gty frae q@adgan |
T

frdy: w1rd afemr: gt | ored swfemm |
TATSRASWTEEHE: | SIIFIEE IR
TR | FEEEE et agwe

AT ATEHSTY T T A TR AT GUIRST-
i gt | o= goga Tia avi feaasgear-
Affmr snErgieThaE | ey ﬁi%amwa—
TWNTESTET  TAETAGTRCTAT  HTGEATETH-
TEFeEd, | agerw AfaRamfaittg  GRawer-
FIEATH | TF  ATSHFRCOANE  qesTfortariares-
T AT | T § FERRTEIEAET A
TWETEITEHS gfy aafgRnfrenaseaaiy | 99
frfirg MmferawiaTts wefiRm 7 fifed aewer-
TR | TAEfiET AT TR TR /

(1) ¢ gEgw < i . 4. g,
7




Ko FATEIIY [&
TeaaT fafed fifvg 3 wifeawitar sasRER-
AXSTATAS  AZIRTY | T afewwg 559 frgafy-
FISTENTE IR T FSTTAARNTYLATT
sqafiad argsaq |



N g N

N T FEsEif 0
a=r Tria

a1 Fwaify | MegamRETdERTaEE-

TAFTEANEISAIHALFAGAN T 3Tg A
T !

‘gt SETVTEREE | ¢ SRy
WFEIROST  TRETRET FraEg TREY sl
TAAATCTRR: | WOfaarsy  siamaf,

“FraTitae T gl TIgIOO Arron et

firem: [, 29-2¢]

ﬁmﬁggaawf‘m[mgz
W]mwwmrgana%ﬁmaga\r[ﬁaﬁlwmﬁw-
Wwﬁmgmﬁsﬁ%ﬁuﬁr THAY | CTET-
ghodfagpazamta |

‘ qrg Y TN |l

(1) ‘anem’ am fearer FARAmERGGETIS  Sel-
TARAT TEEAREH S | AT GAF AOEFE  wAEmnng
WHFA | ‘Fu@’ AR FRARYg ufeE T graaarsTE |
¢ gamAaIy HRAeIE || (§Afy, K48)

(2) Words in brackets supplied from the printed Visnusmyii.




¥ FAROTAY (=

e g fat wregal g A
FATOSTSTITTA TR IR o |
frordt afes S qur ¥ Rrogges)
FA T FIU WT T T s
THATIE, AGE REAE REIHE |
RATE, FEtra T SrEFA ISde |

‘g gt | Gand qoe ) ‘Angawy
TARET: |

qErAT,

BT TTFITET FyEarrorTeasn |°
frew 73y ‘ady sreTg S
SRTISEHITIATR qUT ARG |
SEFTUSHTRTL(T TS STUAT T ||
TRTTRTEAE T TAITRA W |
FENIS SRE 9T AT AT T
HATTAATEAAT TT1 T STFEHI T 1)
TATHIU | AAT FETRAET T |
HITTTEEA 9T Y T |V

(1) ‘qUn’ e, T EEE, 1 (EAR, 44l)

(2) HFWEATE, L3¢, 3¢-¥e, (TN 4. 1)

(3) ‘gewRA T

(4) ‘URY gAY T L. W

(5) ‘were: @hargas:’ IR 9. .

(6) ‘FWCEWIGe 97 I g, Wn.

(7) ‘Tew:’ eqnavgegwmaEA | ¢ Ry am-
dearg | ‘g’ frg: | o’ aweds: | (fewvs:)



AGAOS Rasal: w3

‘FFTUSTHNN’  FARMNA  THAHEHATHA-
geartn froSirafy | ‘w0t waer’ g@Esen |
‘weuTSt’  FEOSHERT | AT’ wESTgT |
‘F@Eﬁyaﬁgnﬁﬁgwﬁaﬁ?ﬂﬁna&g
fe: a=w faamer i Tg fuyE e
TR A AgsaraEEEReT | o
wharamafy |

FRTEIL

AFATITO AT TTIATH e |

TRATIAEE AR T |
i

fArroaEd wig =araiEyTs T a9

7 garafa ¥ Wty T wesRatSa |
T

Tt e STEEAtT ferm |

FET Ui TreaTfe TEereTEaTta )

AT Fratar saomsaeT = |

FAFT HiA® T 7T ¥ TeIRTH

FHY TN NEGTH T T4 T |

AT ATTHIS  FATTR T 79|

AIRY =T AT 79 a7 RAArar |

(1) WF S AR wRA g= |

AGHFAN TENA F TG a N R emRIgd

[ 2y, «&u]

@) ‘omateied T )’ o gmifgwr gae: ) (aeR)
‘fador’ ‘omAT’ FRAIRTFEN TOEd, d@r ‘emutn’ fesm-
AR T T IIG, = wERAhh, TR q S
T 7 | ( gATR:)




wg FATFIAY [&
‘qead’ SreTET |l
AFHRTSTGON I[IR, 24, 2%, 29,]

NAAAAANAS GNP PPN

fsai & wrssTiegTeT qurgTEad |
T WA WEEEAETT: STEHA |
AT WS AT ALTETTTUTH, |
a9 QAEAGES TIrasafaarey ||
AgST |ieS At 93T frasafor |
‘ FrtsataaTAs TRETRmRRATSRRTTRse |
HEETIar
ARSI ATTF ST |
TSR TR AT ETH: |
et fygwy TasTEE quv )
FATA FTRAEHCTATHREH |
gAY 7 At frav: fratassar
‘ quiews’ weEE gl g |
ST
fir: fw TRy T augTEdia
TETTRZITI KA rGTZAT !
froars wfud 3T aufeTer T 79
g TART WA ATISTONFAT: |
TIATIEET AT TEHTTLATET |
TrEET AT TSI SO )
ZRr Tk AT WEY PR TRt |
ST AYT TR FEAOTIRANT
¢ rTaSRA’ STgwIIET | ¢ g warer’
gemaTaae-Ay FASTOHIe Tat Ao Fa |




ol

ST SIETOader

A= & e wgd T aeat Rt |
TEAHT THATERATE, TIEZTETIA: ||
TORT THEE Srerv YT |

#9 AgsTRSIET 9Ew |istafy: A |12
ged f gEEoEaEi 9% 937 |
TR, W A watAsty g |
STARTHETT i F=aite 7 gty 71
7 R Temaglndt s goga: |18

rr'trﬁm’ fraframeratasrraiean &
fa ‘@ vﬁavrﬁ—r%g&aﬁ' | ‘wgm Eshiy
wrfera gam SsiEegET: |

(1) | ﬂ'ﬁ,, 3,%?“,2%“"‘23?-

(2) 7 IR A Asiiwe: | % aff ‘g o figod
ArTTREAIREATEL | ‘N agsgweam —ditT A% ¥qeF
gflguaatta WA | AT A1 ANNFEIR T8 IIF eAN @
A A e g weofa g sier | SRl o
geRre Ararstaras 1) (m:mam )

(3) TR g SPRMTTSIAAERET O, T Roet
T, AR, ST WA gy T, || (Rarfd:)



wg FaFeTal [
m

EaT THEA e, dEvrTE |

ST ER RIS AR LGERIC B

FORT THEA ATST0T, AT |

oA a1 i Frsfrsicaicg asrearag |l

o\

‘9’ fraestonfify S | rerstreEsTaTEa:
freafifafedt | affran aft 7 fem’ i
T
wa: [3, (4R

53 srreTor ot &% SR TAia |

sy wfor vy o s

‘ sfirarde, Wierdq | gaterdiE T W
i Tt —

e (24, R-2e]

giaey S | gaterda, 3 rg wa |
¥ glireg’ T=dy, SfRaead: |

(1) ‘9 TERaemE | ‘o’ SoRaEnERa: |
‘i A 1(8RIfE, wo¢)

(2) CeariTeRa g, gL A A Yaww wf g
3 |

() ‘aRdngfivaa GEew ddmaaEd gdfegam-
Am” TR ATEHEILAT, X¢ || FUT qUYUA— iy wworea widaT
T | g AsdAgEA, | —(arga g, 2e)

(4) 7T AR (A, 2K, 28) WA—gha. ... . (e—
‘gate:’ Rafufye:, dasea €A%, QERiRER’ (Ted)

(5) FADIIIT ISTHARAA MG TF A, 7 § 27 |
CERMA A § Maw, SANEHEE fme || (WEd) s
et Ao o (422)



HAFHOS AOqe Yo

a3, 22
Iyfaraias Yot geamsahy qrahiae
ATaHT T ATy 39 wErRew |

Tfars:(3, ¢]
2rentforaTa age frasfy 7 Y=

g2, TATATH el [7g, 3, 233, 234, 234]

T, T Fod wewThm® |
fagzay afigor gar e Az T 0
ToA WAA=YIE T I |
AT %wmr TR 1w U1
SqqrAIART 9T gGHA SrgAfTA |
ot arew i T Tadtedt |

‘ gartiet gEEAETErETTRE |

Squ:
Tt 1 FrEtrvigsR sAwanT |
varfirat Tgd caaan sreratves: 0

(1) SRApradt it (FRgw:) | ‘e S
Waif fram Erafer ol RtanE | ‘faafw’ e ot afy
RRAA | oiTm:’ e AT argadTEa | (Randr:)

(2) AfEm = ME EIveat fers | seitar © R
=Ry 7 Xan: u TR TRAANYY (ed. Fiihrer)

(3) TERWM | EewEEEl 4 TEReErreneaAaly
wal @ % gar i | (Srarfafe)

(4) ¥ g WEEOFEREERE A w (Wﬁﬁl)

(5) wui s ST WeEE: | G WaR—
AT ATATrErATEy ar A (| ( nanr:)

(©), ¥E, 1.

&




we FAFETIY [«

AT FATFATT AASTTGATAT |

'gd T & qAreg RISy v w3y |
TA TSTUAT ACHT q5T A |

X THYRAN T AgIgIgAd W

‘ farelraury’ “agat gafn guer gl ey
GUOTITeta: | ‘SUgare’  STS|THEAT |
Cqarfir’ TARTEETEIrAT | ¢ et
AAICLCANSEAAT | “ Srarar ArArFEAEr |

gEETit

T_F AAATYNE, TFERT A= e, |

&= TS |rATT AT A= fyad

orea TRt et SArETTREae |

Ty Fvaa fa=sd arEamaeas: |

=T g geafa faar aawrfy frame: |

frg: framag: Qe Soaavsvatysea: |

() ‘@ o gmigwe:

(2) ¢frEml’ FEEI CRRAWIEITE A T qIererdr
(frgion | frEnd? Wi EE e s
qeq @ | ‘Al STRAETEae | ‘eEeish g edwmEay
AR SR A ;e | ‘R’ =gdld gE TEen, o
Tgafei s fglameiamen | ‘awar gsma:, @ ‘ergens’
fafirear gaAw g | 391 e svrt gewmn srgaeEed waf,
@i FeEAe WS FREweas Wit | (EAE, 1ey)

(3) ‘oRnlseqEEa:’ g gwmN | ‘v’ g
gangae: (3¢k)
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